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UPON /. 


Letter to a Diſſenting Miniſter, Ec. 


NMX Y lated Furms of Prayer for 
& I; Public Worſhip, the Letter-writer 
| ſeems to intend ſomething more, 
088 than ſuch private Forms, as any 
Miniſter may, and ſome among the Diſ- 
ſenters do compoſe for their own Uſe'i in Pub- 
lic. For his viſible aim and defign is, to 
recommend a Public and common Form. But 
his arguments for it, however ſpecious in ap- 
pearance, are by no means concluſive, and 
will probably have little or no effect upon 

any unbiaſſed Minds. 33 
His moſt weighty Objection (he ſays, P. 
4.) againſt the method commonly uſed by 
the Difſeaters in their Aſſemblies, is, The 
 * fendency it bath in general to deſtroy the 
« very Nature of Prayer itſelf, &c.” A ſe- 
vere cenſure indeed! Whereby he ſeems to 
have forgot, how much he reflects upon the 
Ros worſhip of Chriſtians at the begin- 
AS ing 


* ＋ | 
ing of the Chriſtian Church, when, doubt- 
lefs, the Nature, the Spirit, and Grace of 
Prayer were preſerved; and yet no fated 
Forms of Prayer were then uſed, by the 
general confeſſion of the moſt learned Advo- 
cates for a public Liturgy, This is ſuch a 
ſtrong preſumptive argument in favour of free, 
or conceived Prayer, as (leaving every one 
the liberty of his own choice) beſpeaks an 
higher regard for it, than he hath incauti- 
ouſly expreſſed. What, was the- Chriſtian 
Worſhip, when conducted under a ſpecial 
divine Direction, (ſufficient to guard againſt 
fuch a grievous error) ſo ordered and mana- 
geg, as that 17 lad tendency in general to 
| Aeferoy the very Nature of Prayer He lf ? God | 

forbid'! ' 

But let us athind to the one upon 
which this material Objection, as he calls. it, 
is founded; and which he promiſed * to lay 
ec before his Friend, in his uſual manner 
te with unreſerved openneſs and freedom.“ 
„By leaving (ſays he) that part of pub- 
t lic worſhip, which we are now ſpeaking 
of, entirely to the care and performance of 
* the Miniſter, it is to be feared our People 
* are too apt to look upon it, as hig buſineſs; 
* and not to conſider it, at leaſt. not ſo much 


* as they ought, as a duty in which they 0 


_ * themſelves are equally concerned.” 
| The meaning of which words appears to 
be this, in ſhort, — T hat when a Miniſter 


prtays 


L prays, as the mouth of the P eople, they 
Late too apt to think themſelves uncon- 

« cerned to let their hearts go along with 
« him, ſo as to you in the Petitions which 
© he puts up.” 

Now, ſuppoſing this to be the caſe in fact, 
it ſhews, that the people are in a faulty er- 
tor, but makes nothing for the purpoſe of 
his argument. For, as the abuſe of any 
thing is no good objection againſt the w/e f 
it, ſo it's proper tendency is to be eſtimated 
and determined by the nature of the thing 
ijtſelf, and not by ſome accidental conſequen- 
ces which may attend it. But there is no- 
thing in a Miniſter's praying, as the mouth 
of the People, that in the nature of the 
thing hath a tendency to make them uncon- 

cerned to let their hearts and affections go 
along with him, any more than there is in 
aà Miniſter's reading Prayers for them. | 

After all, the ſuppoſition may be quite 
groundleſs; for, we have nothing but the 
ſuſpicious, not to ſay uncharitable, Writer's 
fears, to ſupport the fact. It is true, he ſays, 
Nothing is more common, when our 
People are making their obſervations upon 
ce their Miniſters, than to hear them ſay, I 
et have heard ſuch an one, and he prayed 
«but indifferently ; or ſuch an one, and he 
* prayed admirably well; but were you to 
© aſk theſe very perſons, how they theme 
Ts ſelves had prayed at the fame time, 

| A 3 I, 66. they 
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ke they would probably be ſurprized at the 
« queſtion, or at leaſt give. but an indiffer- 
«* ent account of the matter.“ 5 

But here, notwithſtanding his late pro- 
miſe, he plainly quibbles (which, one would 
hope, is not his uſual manner) by an equi- 
vocal uſe of the word, pray; taking advan- 
tage of an inaccurate, though common 
mode of expreſſion. For, as Prayer is an 
offering up of our defires to God, ſtrictly 11 peak- 
| Ing, no man can ſay, how a Miniſter, or 
any other perſon, prays, but himſelf alone. 
And ſo all, that is vulgarly meant, by ſay- 
ing of ſuch, or ſuch an one, that he prayed, 
in this, or in that manner, is only that he 
expreſſed himſelf in Prayer lo, and ſo. It is 
therefore a queſtion truly ſurprizing, to alk. 
any ſuch obſerver, bow. be himſelf” had prayed 
at the ſame time; as a deſigned inſinuation, 

that he had not prayed at al, by joining in 
the Prayer pronounced by the Miniſter ; or, 
or at leaſt could give but a very indifferent ac- 
count of the matter, For the contrary con- 
cluſion is both more candid and natural; 


he might well be conceived to judge of Wo 8 


Miniſter's performance, by the. afliflance it 
gave himſelf in his own devotions. (Though 


in this caſe, as well as others, all men are 


not equal judges; and critical, or captious 
obſervers may really do nothing leſs than pray 
in making their remarks.) What is more 
common, than to hear the — 


1271 
* of this, and the other Clergyman, that 
he read Prayers well, or otherwiſe? If then 
you ſhould afk theſe very perſons, how they 
themſelves had prayed at the ſame time, 
they would probably be ſurprized at the 
queſtion indeed; but for a different reaſon, 
it is imagined, from what is ſuggeſted, viz; 
the impertinency of it. And though perhaps 


it is a poor account at the beſt,” that many of 


the People can give of their own praying, 


whether the Miniſter prays with, or without: 


a ſtated Form, this cevidently hath nothing 


8 to do in either. caſe with the proper Nature: 


and Tendency of the thing, Which! is the mute, 
ter under conſideration. 

In the next paragraph, the Leben ares: 
proceeds thus (p. 5.) © And this perhaps is 
* an unavoidable inconveniency, which will 
« always take place where ſocial worſhip is 
© not conducted by. ſome public Form.” 
This is a little cautiouſly expreſſed. But 
what is the inconveniency he ſpeaks of? Is it 
that the People do not properly pray them- 
ſelves, by joining with the Miniſter in pub- 
lic Prayer ? But how does that appear? Not 
by any thing that hath been alledged, but 
rather the contrary, And granting the thing, 


_— why muſt this ſuppoſed inconveniency be 


unavoidable, where ſocial worſhip is not con- 
ducted by ſome public Form, any more than 
where it is conducted by ſuch a Form? As 


for the d; Yculy, mentioned, of having the 
7 ory Nu A 4 mind 
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mind fixed upon the grand object of worſhip z 
this difficulty, God knows, is great 
at all times, under any Form, or Method of 
Devotion, conſidering the obvious infirmities 
of human nature in it's preſent ſtate of im- 
perfection. Nor does the difficulty appear 
to be leſs in the uſe of a ſtated Form, than 

«whilſt the ideas and affections of the wor- 
* ſhipper depend upon another's manage- 
% ment.“ For upon another's management, 
after all, they do very much depend; when 
the. worſhipper joins in a Form of Prayer, 
compoſed and read by another, In relation to 
what is ſaid of the Hearer's attention whol- 
ly hanging upon the {ps off the Speaker ;" 
the ſame may be ſaid of it's hanging upon 
the #ps of the Reader, or upon the leaves of 
a Book. And as without attention, not on- 
ly to the 05/e# but to the matter of Pray- 
er, there can be no devotion; ſo, the more 
that People attend to what is read or ſpoken 
in public worſhip, the greater influence it is 
likely to have upon their hearts and affec- 
What is further objected, with an eye 
to ſome particular caſes, does not affect the 
queſtion concerning the general Tendency of 
free Prayer, or praying without a ſtated 
Form. And befides, inſtead of fats, we 
are again preſented with the Writer's fears, 
which may only prove another falſe alarm. 
But what (ſays he) if the latter (that 
. | | 6. t e 
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tc the Speaker) i is conſidered (which, I fear, 
« is often the caſe) as exerciſing only a 

« perſonal gift; and his performance look- 
ed upon as a trial of {kill, or a teſt of 
« Orthodoxy, &c.” 

Still nothing to the purpoſe ! For, the 
proper queſtion is not, how the buſineſs is con- 
ſidered by others, but, what the thing really 
is in itfelf; and if the People view it in a 
wrong light, it is their own miſtake, which 
ought to be rectified. Some unguarded ex- 
preſſions have here dropped from his pen. 
His manner of ſpeaking implies, that, in 
common eſtimation, the gift of Prayer is a 
valuable attainment, which ſeems to claſh. 
with the ſcope and deſign of his argument; 
but the exerci ing of ſuch a gift, he ſhould 
not have confounded with a trial of ill. It 
was alſo a little unfortunate for him to men- 
tion a Zeſt of Orthodoxy upon this occaſion, 
For it appears from kiſtory, that public, 
ſtated, and ſtinted Forms of Prayer, were 
_ firſt introduced and impoſed as a teſt or ſtand- 
ard of Orthodoxy in the Chriſtian Church. 
(Vid. Smectymmuus. Dr. Scot. in Lond. Caſes, 
Fol. p. 281, 282.) And as every man is 
orthodox to himſelf, why ſhould not every 
Miniſter pray, as well as preach,. according 
to his own ſentiments? How plauſibly might 
the ſame objection be made againſt the ones 
as r the other ? 


1 ] 
But he goes on making ſubpoſitions, 
which are eaſily anſwered by the contrary 
ſuppoſitions. (p. 6.) “ What, if ſomething,” 
* diſagreable in his voice, or manner; or, 
& from ſome accidental heſitation and loſs 
t for thought or- utterance, his hearers are 
<<. diſguſted, or in pain for him, G 
Well! Here we have ſome accidental in- 
conveniences hinted at, which may, though 
not neceſſarily, or generally muſt, attend 
praying without a ſtated Form. And might 
not the like inconveniences be pointed out, 
on the other fide alſo? If ſuch a Form is a 
relief. againſt //s of thought in one reſpect, 
it may occaſion, both in the Speaker and the 
| Hearers, want of: thought in another reſpect; 
nor does it appear a proper remedy, either 
to mend an harſh Voice, or to cure a bad Ur- 
terance. The many ſerious and ſenſible. 
People, (who as we are told, p. 12) thin 
« there are very juſt exceptions againſt ma- 
c ny parts of their public ſervice,” it is likely 
are aware of ſome. raſh or unguarded expreſſi- 
on, ſome particular act of confeſſion or Pray- 
er, in which they: cannot heartily join; (to 


borrow: his own: words.) What then? Does 


this diſprove the ; expediency of a ſtated Form 

_ univerſally? It is a contradiction to his own 
ſcheme to ſuppoſe it. Now the argument |; 
is the very ſame, when TY to praying b 

| without ſuch a For orm. == 
The 


The next ſuppoſition, he makes, is a little 


more favourable to the credit and reputation 


of extempore Prayer. What, if they (i. e. 
the People) are entirely delighted with e- 
« very part of his ſervice, &c. may they 
ce not probably even. in this caſe be as far 
« from filling up their part of the duty 
„ and do nothing leſs than pray?” 7) 
To which we anſwer, It is poflible they 
may, but not ſo probable they will; as de- 
_ light is more conſiſtent with devotion, than 
diſguſt, But, ſuppoſing the contrary, this 


z no proof of his point, nor any juſt ground 


of the preference he would give to a ſtated 
Form. For the very ſame ſuppoſition may 
take place in the uſe of fuch a Form. For 
| Inſtance, may not a perſon be ſuppoſed: to 
be far from filling up his part of the duty, 
and do nothing: leſs than-pray, in uſing the 
beſt parts of the Engliſh Liturgy, though 
he be as much delighted, as this Writer him- 


ſelf, with “ thoſe Collects, which, in point 


e of ſentiment and language, are ſo plain, 
& ſo ſignificant, ſo full and flowing?” (p. 13.) 
If then one might argue upon ſuch ſuppo- 
tions, the argument would prove too much, 
and, conſequently, nothing to his purpoſe, 
viz. That all ſocial worſhip ſhould be laid 
aſide. For, if it be kept up, it muſt be 
conducted either by, or without a ſtated Form; 
and both ways, the People, whether d:/guft= 
ed or delighted, are liable not to fill up their 
ra, E part 
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or the duty, Ge. Though (as one ob- 
| ſerves) © the ſoul hath more ſcope to wan- 
ts der, while the words of a Form are ſaid 
e by rote, or read out of a Book. 1 (Mr. 
Toence's Letters to Dr. Welli.) 

Having confidered the Adee of 
praying in public, without a ſtated Form, as 
_ repreſented by the Letter-writer, ſo far as they 
concern ibe People, let us now attend to what 
he. ſays in ſupport of his aſſertion (p- 7.) 
. That with reſpect to the Minifter himſelf, 
de they will not be found leſs conſiderable.” 
And ho following Remarks, may ſuffice to 
obviate the force of what he hath advanced 
upon this head, without tranſcribing his 
words at large, to avoid prolixity, „ 
1. Learning, Modeſty, and Ingenuity, 
which he ſuppoſes to be the Minfter's pro- 
perties, ſeem to be miſapplied; if 8 are 
any hindrance to a devotional frame, or to 
his own religious ſentiments and temper, in 
public worſhip. And that a ſenſe of the 
greatneſs and dignity of the ſervice, ſhould _ 
generally unfit a Miniſter for his duty (ſup- 
poſing him to be a man of a ſound mind 
and imagination) when, on the contrary, it 
1s the beſt preparative for it Eire A) 
not eaſy to conceive. _ 

2. A juſt and pious concern, to conduct 
this part of the public Service in a ſuitable 
manner, tends 'to make it a work not only 


of the bead, as is IT but of the 


heart © 


Fw] 


heart alſo. For this very concern itlelf, is an 


exerciſe and indication of a ſerious heart 5 
and, ſurely, a much better diſpoſition for any 
man's worſhiping God himſelf, and leading 
the devotions of others, than a careleſs, un- 
concerned frame of mind. And as the exer- 
ciſe of the head hath an apt tendency to 


affect the heart, ſo, on the other hand, the 


frame and ons of the heart, have a re- 
ciprocal influence upon the exerciſe of the 


head, in conceiving fit matter and expreſſi - 


on,—Pefus eſt enim, quod diſertos facit, et 
4 mentis — that is, It is the heart that 


«© maketh men eloquent, and the energy of 


& the mind ſays a great Critic in the 1 of 
ſpeaking (Quinctil. Inſtit. lib. 10. cap. 7.) 


And thus, out of the fulneſs of the beart the 
mouth ſpeaketh, with the greateſt propriety. 


| ne, and force. 

. What is ſaid of an antimely concep- 
tion, balf-formed, &c. may proceed from a 
vulgar error, and a wrong notion that ex- 
tempore ſpeaking wholly depends upon pre- 
ſent invention, and ſudden conception, with- 
out any premeditation. However, the dif- 


ficulties, here ſuggeſted, are preſumed to be 


accidental only, and chiefly incident to new 
beginners, who have not yet attained a due 
preſence of mind. And ſuch perſons may 
relieve themſelves by private Forms, at firſt, of 


their own compoſing, without the expedient | 


of a ublic Liturgy, 
, 4. There 
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1 There may be an klotion of too 
much neatneſs and elegance, as good Biſhop 
Milktins hints, in the ſacred Offices of Reli- 
gion, which ought not to be indulged. This 
kind of ſen/ib:lity for himſelf, and reſpec? for 
bis bearers, as it may proceed from a falſe | 
taſte, and favour too much of human pride 
and vanity, is no great commendation in a 
Goſpel-Miniſter. The Letter-writer himſelf 
is ſo ingenuous, as to declare, p. 8. That 
te an ill-timed reſpect for Men hath often- 
e times diſturbed his devotions to God.” 
More is the pity ! But if this is the caſe of 
others alſo (as it may be, whether they pray 
With or without a ſtated Form) it is the fault 
of the men, not of the way. We read of 
ples who prayed to be ſeen of Men, Mat, 
i. 5. Now, did they pray by a ſtated Form, 
or not? If they did; then, we ſee, a ated 
Form of Prayer is no ſecurity againſt perſons 
being di/iurbed in their devotions to God, by 
an 7 timed reſpect to Men. On the other 
hand, if they did not pray by a ſtated Form, 
- It follows, that praying without a ſtated 
Form, was a thing practiſed in our Saviour's 
time. And ſince it is generally agreed, that 
not only the private, but the public worſhip 
of Chriſtians was conducted in the ſame 
way from the Eg, Nor does the Let- 
ter-writer once ſuggeſt, and much leis at- 
tempt to prove the contrary. lt is therefore 


referred to bi very ſerious conſideration, 
whether 


E! 

whether his grand Objection aforeſaid, againſt 
praying without a ſtated Form, is not an high 

reflection upon Goſpel-worſhip, unbecoming 

any Chriſtian, and —_ more a Chriſtian 5 
Miniſter. : 

By the way, this one argument, n! 
from the primitive practice of the Chriſtian 

Church, is a full confutation of his quaint 
hypotheſis. And let it be obſerved, that if 


the Apoſtles, and firſt directors of the Chri- 


ſtan Worſhip, had judged a fated Form fo 
neceſſary, as is pretended, for preſerving the 
Nature, and anſwering the End of Prayer, it 
is rational to think, that they would not on- 
ly have recommended ſuch a Form to others, 
but compoſed one themſelves. This noti- 
on ſeems to be ſo natural, as that, when 
public ſtated Forms firſt came into uſe, in 
order to give them a greater ſanction, cer- 
tain Liturgies were fathered upon the Apoſ- 
tles, which upon examination appear to be 
nothing but mere forgeries, and pious frauds. 
(Vid. Dupin Eccleſ. Hiſt. vol. 1. p. 8.)—But 
| to return from this digreſſion, wa proceed. 

5. Would it not be very abſurd, for a 
man 1 to wear crutches, becauſe he 
may ſome time happen to fall lame? Bodzly 
infirmities may be ſo great, as to diſable a 
Miniſter for performing public duty in any 
| ſhape, even reading Prayers. But this is no 
reaſon for not performing public duty at o- 
ther times in the beſt manner he can. And, 
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as to worldly cares; they may be too ach 
indulged, as — as worldly pleaſures, A 
greater abſtraction of mind Som ſuch —f5 
ters, would well become the Miniſters of 
* Jesvs CHRIST, and greatly befriend a de- 
votional frame of ſpirit. But the remedy, 
preſcribed in this caſe by the Letter - writer, 
might rather be a cover than a cure, for a 
worldly diſpoſition. And beſides, there is 
another expedient ready at hand. For ſuch 
accaſional Forms, as have been mentioned be- 
fore, might ſerve for any occaſional infirmities 
of body, or mind. But this Mediam he ſeems 
to have overlooked quite through his whole 
argument. 

Upon the whole, the grounds of his Pre- 
ference, p. 9. are not ſo clear and ſatisfactory 
to us, as perhaps, they may be to himſelf, 
and to ſome others, already prepoſſeſſed in 
favour of his ſcheme from a partial view 
and repreſentation of the caſe. In order to 
form a right judgment, and a rational choice. 
between the different modes of worſhip in 
_ conteſt, both the conveniencies and the incon- 
veniencies on each ſide, ſhould be brought in- 
to the account, and fairly balanced. But 5 
this equitable rule of ſettling the point in 
queſtion, the Letter- writer hath not ſcrupu- 
louſly obſerved. The conveniencies of a 
| flated Form, he hath indeed compared with 
the inconveniencies of free Prayer; but then, 


the c conveniencies of the latter, with the in- 
conve- 
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conveniencies of the former, he hath left aut. 


of the account. And if the. beſt thing. he 
can ſay for a ſtated Form is, that it can, 
% no hinderance to a ſettled, devout, and 


ee praying frame,” even this, ſappofing. * 


to be true, is no ſufficient recommendatign, 
of the thing; unleſs it is alſo an help, and 


upon the whole a greater help to devotions 


than the other way. 
But having upon ſuch inſafticicet grounds 
declared his Preference of a public Liturgys 


he expreſſes his wonder, p. 11. That our 


e firſt Diſſenters did not ſet; out upon this 
* footing.” To which the true anſwer may 


be, that if they were not ſuch enemies to a 


public Liturgy, but that for peace-ſake:; they 
could have complied with an approved Form 
of Common Prayer; neither were they ſuch 

Friends to a Liturgy; as to think it g eligi- 
ble in itſelf; at leaſt, as excluſive of extem- 


pore Prayer in public Worſhip. The famous 
Mr. Bax r ER in his time argued fora Liturgyg 


but not upon this Writer's plan, vig. as ſup- 
poſing, © That extempore Prayer had a ten- 
dency in general to deſtroy the very Nature, 

« of Prayer itſelf.” (A notion, which pro- 
bably would have made all our firſt Diſſent- 
ers wonder and ſtare, as much as this Wri- 


ter.) For, on the contrary, that great Man 


pleads no leſs earneſtly, againſt a Miniſter's 


. himſelf Ways. to a ſtated Form. 
5 B 
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L. 181 
(See the fourth of his five Dia of: - 
| Church-Government and Ee Page 9 
491 4 
3911 hath been earl before, that fri· F 
vate Forms, where neceſſary, ' compoſed by 
each Miniſter for- his own uſe, may ſerve 
the occafions, and obviate the inconventencies 
mentioned by the Letter-writer ; ſo that al- 
lowing his Objections againſt free Prayer all 


the force he can deſire, his argument thus 


far concludes nothing for a public Liturgy. 
But let us now conſider, what he hath 
more directly ' urged with that view, I; 
112, 73.5 Au here, | 
1. As to the general Comprebenſion he ſpeaks 
of; if ſuch à thing were defirable, he is 
much miſtaken, if he ſuppoſes, that it 
eEduld be effected by a public F orm of Prayer, 
for reaſons "hereafter mentioned. | 
2. Without ſuch a Form, the Bienert 
min general might be a more compact and re-. 
 ſpteHable Body, (which i is another thing alled- 
ged) as we ſee in the people called Quakers. 
And even at preſent, the Diſſenters in gene- 
fal are a more compact, and fo far a more 
reſpectable Body, than the Church men them- 
felves, with regard to a political Union. 
3. His argument, from the proſpect of 
enlarging the Diſſenting Intereſt, might be 
paſſed over unncticed, as he would be 
i to 12 little ſtreſs upon it himſelf 
| (and 


3; -- 
(ends we have no * to ſuſpect the con- 
trary.) But we cannot but obſerve, that he 
may greatly miſtaken again, if he ima- 
gines that introducing a public ſtated Form, 
among the Diſſenters, would have any great= 
er effect that way, than | in the bripging about 
of a general Comprehenſion, and that for the 
ſame reaſons too. For, in the general opi- 
nion of Church- men, there are other things, 
beſides a common Liturgy, the want of 
which amongſt us, makes them /by of our 
emblies, v1z. certain decent Ceremonies, a re. 
gular Miniftry, and a right Form of Church 
Government. 
4. Such a ſtep taken by us, infield of 
ſoftening old Prejudices, (as is further urged) 
might rather have the contrary. effect with 
many Church- men. For it might confirm 
them more than ever in the opinion, . That 
<« we are ſuch i, obſtinate, and way-ward 
* mortals, as they took us for; —if that be 
a matter of any conſequence. . It might even 
raiſe their indignation, and appear in their 
eyes a moſt invidious thing, ſhould we pre- 
tend to compoſe a better Liturgy, than their 
own, Thus, to ſee us friends to a Liturgy, 
but averſe to their Liturgy, would be in dan- 
r to give them more offence, and ſtronger 
diſguſt, than if they looked upon us as ene- 
mies to all Liturgies, - without . exception. 
And ſo, inſtead of making way for mutual 
a B 2 compli- 


Tek 

compliancts, and a better temper, it might ra- 
ther produce « worſe temper; and mutual 
emulations. "SHE GLAS ii 

. as is ſuggeſted, 611 There is little diſpo- 
e fition i in their Governors to make any alte- 
& rations in the public Service, however rea- 
& ſonable,” it ſeems a fond preſumption to 
expect from them any conceſſions in favour 
of Diſſenters; eſpecially, when many Diſ- 
fenters can aready conform, without any al. 
terations at all. ee e f! | 
© 6. What probability then can chere bs, 
that' the ll recommended by the Letter- 
writer, would, as he hints, contribute any 
thing towards a reform in the Service of ile 
rational” Church ? However defirable ſuch a 
thing might be in itſelf ; or convenient for 
thoſe, who aſpire after Church-preferments, 
.and would gladly get a good benefice, upon 
more honourable terms, than'fome of their their 
acquaintance are ſuppoſed to have done. 

Concerning the publie Form of his 
own compiling, which he mentions once 
and again, p. 9, 13. we have little to ſay at 
preſent. But what he ſeems to account 
one of its chief excellencies, viz. The 
<«< number of Re fer be hath put in, may 
prove none at all; unleſs it can de ſup - 
ported by better reaſons, than he bath al- 
leqdged for it. For, bis argument, p. 14. 
CI and ſuppoſes, that in our public 
Prayers | 


Prayers the People have no ſhare, bauing 


notbing to do. A ſtrange Imagination Thus, 
he falls himſelf into the ſame abſurd Noti- 
on, which he had before charged upon the 


People under a ſlight pretence. What, have 
the People nothing to do, no ſhare in the 
public Prayers, unleſs they uſe their own. 
Voices? Are then the devout. exerciſes of 


the Heart, in the ſolemn filence of religious. 


minds, nothing in his account? And have 
the People no ſhare in the public Prayers, 
when they offer up the deſires F their Souls 


to God, in accompanying the Miniſter with @ 


pure Heart to the Throne of the beavenly Grace; 
if they. join not alſo in a number of verbal 
Reſponſes, pronounced perhaps with a great 
variety of diſſonant and jarring voices, grat- 
ing to a delicate Ear? Inſtead of being a 
Help, is not ſuch a confuſion of ſounds 

more likely to prove an Hinderance to a ſet- 
led, devout, and praying frame of Mind, in 
many Perſons? Beſides, when the People are 
ſo often watching for their turn to ſpeak, 


bath. not this a tendency. to take off their 


thoughts from what ſhould be the matter 
of their immediate and preſent concern, by 
anticipating in their minds the proper Re- 
ſponſes? Moreover, if the People have no- 
thing to do, no ſhare in the public Prayers, 
but where they ſpeak themſelves, their de- 
votions muſt be interrupted, as often as they 
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r | 
are ſilent and ceaſe from ſpeaking. And ſo, 
upon that ſuppoſition, it would be requiſite, 
in order to continue and keep alive their De- 
votion, that the People ſhould be always 
ipeaking and never hold their peace, through 
e whole public Service; but, like a loud 
echo, reſpond to every word of the officiat- | 
ing Miniſter, with all the confuſion of diſ- 
cordant voices aforeſaid ; which, in the ears 
of many, might found more like the tumul- 
tuous noiſe of a riotous Rabble, than the 
grave and ſolemn ſervice of a worſhipping | 
_ Aſſembly. | 
In ſhort, all the Reſponſes we read of in 
the New Teflament, and in the moſt antient 
account of the Chriſtian Worſhip by Juſtin 
Martyr, Apol. 2. amount to no more, or 
leſs, than the People's ſaying with an audi- 
ble voice, Amen, at the end of the Prayers. 
But, if this be not enough, and the People 
want ſomething more, to keep them arten- 
tive and awake (though it requires the moſt _ 
vigilant attention in them that they may ſay 
Amen to any Prayer with underſtanding) 
they have opportunities to awaken all their 
powers and facred paſſions, at proper inter- 
vals, in the heavenly work of Pſalmody, 
where they can join their voices in concert. 
And what was it, but the apprehended un- 
fitneſs, and impropriety of numbers joining 
their voices in Prayer, any other ways, that 
RM. gave 


3 . 
gave occaſion to ſo many devorional Pſalms? 
The alternate Reading of the Pſalms alſo, 
according to the modern practice, ſeems, 
to have been derived from the more agreable 

manner of the antient Antipbonies, or alter- 

nate finging *. And no wonder, if all the lov- 
ers of harmony prefer the Cathedral Wor- 

ſhip, before the common Church-Service, + 
We have now finiſhed our Remarks upon 

the Letter, which at firſt made'the Preface 

to a new Liturgy, and ſhortly after was an- 
| 2:4; pr ſwered 


125 
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»The alternate reading of the Pſalms, ſome Writers ſup- 
poſe to be a very antient practice; grounding their notion 
upon the Words of Pliny junior, Lib. 10. Ep. 97. where it 
is ſaid to be the cuſtom of the primitive Chriſtians in their 
meetings, Carmen Chriflo, quaſi Deo, dicere ſecum invicem, 
that is, To /ay one with another by turns a Verſe, i, e. a Pſalm 
or Hymn to Chriſt, as unto God: As the words are rendered and 
underſtood by Dr. Hammond. (Preface to his Paraphraſe, &c. 
on the Pſalms). But, Carmen dicere ſecum invicem, moſt pro- 
perly ſignifies, 40 fing an Hymn alternately. Thus, dicere Ver- 
jus, is to fing Verſes, Virgil, Eclog. 55 And again, dicere 
Carmen is to ſing an Hymn, or a Poem, Idem. Eclog. 6. Ac- 
cordingly Tertullian, Apol. Cap. 2. referring to this very. 


Paſſage in Pliny, expreſſes it thus, Ad canendum Chriflo et Deo, 


that is, zo fing to Chriſt and God; though Pliny ſays, Chriſto 
quaſi Deo, i. e. to Chriſt as to a God; which mode of expreſſion, 
as it ſuits the language and ſtile of an Heathen, ſo it may 
be conſidered as his own Gl upon the practice of the pri- 
mitive Chriſtians, in ſtatedly ſinging an Hymn to Chriſt; be- 
_ cauſe it was cuſtomary amongſt the Heathens to ſing Hymns 
to their Gods. Vid. Dionyſ. Halicarn. Antiq. Lib. 2. This 
_ circumſtance at once illuſtrates the Words of Pliny, and de- 
termines their ſenſe to alternate finging ; as Tertullian alſo un- 
derſtood them, however he came to vary the Phraſe in the 
manner aforeſaid. Perhaps, Chriſto ez Deo, in this Writer, 


may be a corruption of Chriſto ut Deo, Vid. Euſeb. Hiſt. _ 
Ecclef, Lib, ii. Cap, 23.—J. Clerici Hiſt, Eccleſ. Anno. 15 1. 
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1 ferted in a Letter from 7. heophilus to Gaius 


by another hand; but without the leaſt no- 


_ tice taken of that — The ſaid prefato- 


ry Letter was lately reprinted by itſelf; and 


this ſecond edition gave . to a fecond 
(more particular and diſtin). Anſwer, in the 


Remarks here offered to the public, Now 
therefore, it may be juſtly expected, that no 
Perſons of common Prudence and Ingenuity 


among the Diffenters will adopt the Letter- 
Writer's Scheme, before he bath made a pro- 
per Reply; and much leſs be concerned in 
any dividing attempt to carry it into erecu- 


zion. In the mean while, we ſhall conclude 
with a Query or two, relating to the main 


Queſtion, without pretending to a full deci- 


ſion of it at preſent. 

Firſt, may not a public and common Form 
45 Prayer be more expedient and neceſſary 
in the national Church, than among the 


Diſſenters? For, in that great multitude of 


Clergymen, though many are ingenious, 
learned, and pious, yet, for obvious reaſons, 
there may alſo be many, who have neither 
capacity, nor inclination, to compoſe Forms 
of Prayer for themſelves, and much leſs to 


pray without'a Form. But the caſe may be 


ſuppoſed to be generally otherwiſe with DiC- 


ſenting Miniſters, as their perſonal Merit, 


and Abilities. alone, can recommend and 


Secondly, 


8 ing without a Form, as they judge mo 


1 


Secondly, fince the Diſſenters enjoy the 


privilege of worſhipping God in their own 


Way, may it not be of ſervice to the inte- 
reſt of Religion upon the whole, and con- 


tribute to the ſpiritual improvement both — 


the Miniſters and the Peo 57 if they 
not tie themſelves to a fated Form; but * 


tivate and exerciſe the Gift of Prayer, either 


by compoſing arbitrary and alterable Forms 
of Prayer for their own Uſe, or, by * 
ex- 

pedient? This variety in public Worſhip 
may be both pleaſing and profitable to Per- 


ſons of different taſtes and complexions; 
and, at the ſame time, give free ſcope to the 


exerciſe of Chriſtian Liberty, as well as of 
Chriſtian Charity, under all the different 
Modes of religious Miniſtrations ; when 


— Here a Clean Form 
. Of antient Words keeps the Devotion warm, 
And guides, but bounds our Wiſhes: There 
the Mind 
Feels its own Fire, and kindles, unconfin d, 
With bolder Hopes.— WATTS, 
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EXAMINATION, . 


N this 3 3 2 

are compaſſed with inſirmity, it is 

readily granted, there may ſtill be 

k XXX occaſion for further improyements 

in Chriſtian Piety and Devotion. For poſ- 

ſibly we might all learn to ſerve, and Wor- 

| ſhip God in a better manner, than perhaps 

moſt people of any Profeſſion commonly do. 

Therefore every honeſt Attempt to improve 

Chriſtian Worſhip, if well and wiſely con- 

ducted, highly deſerves, and conſequently 

ö ought to © gain the approbation of all men 

* of true Piety, and chriſtian. Candor.“ 80 
much is freely acknowledged. 

But with reſpect to the Proteſtant Diſ- 
enters, who have public liberty to r 
God in their own Way, the Queſtion is, 

% Whether there may not be room 1 
to improve themſelves upon their own Plan, 
wes * inp mode of eee 
: Thoſe 


O DD 4 30 I 
Thoſe worthy perſons among FIGS who 
have of late moved for ſuch a change, have 
not yet, in my humble opinion, aſſigned any 
ſiuſfeient regen, or propoſed any ſafe al 

certain rule, for the alteration. ' One while 
we are directed to govern ourſelves by the 

current ideas of ,mankind ; at another time 
we are told, in words to the ſame effect (for 
I can.ſee.np difference between current ideas, 
and atcuſtomed notions Y that the doing ſo was 
one great urce of corruption in the Chriſtian 
Church (a). 

1 this uncertainty then,” it ſeems highly 
-4 to fix upon ſome ſure ftandard for 
trying the common currency; that ſo we may 
 diflinguiſh” the things, that differ, with a 
truer and more exact judgment. And if, 
as the great CILLINGWORTR ſaid, che Bible 
7s the Rehgion of ' Proteſtants, the Holy Scrip- 


ture muſt be the proper ſtandard to Proteſ- 


 Zahits of all Denominations, and conſequently 
to the Proteſtant Diſſenters of every Claſs ; 
the "ſtandard to which all things, 'determin- 
able thereby with relation to Faith, Worſhip, 
and Practice, ought to be reduced. But, as 
to matters not clearly determined in Serip- 
ture, either by Precept, or by precedent (which 
is allowed in many caſes of importance to 


td. the want 1 a nn ſome differ- 
ee ENCE 


(a See Mr . . 8 Provincial Sermon, Page 19. een. 
pared with pag. 35. | 


. 1 

ence may be due to the moſt early practice, 
and the venerable example of the primitive 
Church; that is, to the current ideas, and 


accuſtomed notions of the beſt and wiſeſt Chriſ- 


tians in the firſt and pureſt ages of all. 


It hath been often and juſtly obſerved, to 


the great honour of Chriſtianity, that the 
glorious Goſpel made its firſt appearance in: 
the world at a time, when, though religion: 
languiſhed, learning, arts and ſciences flou- 
riſhed. So that, if we now live in a learned 
and polite age, this can be no juſtifiable: 


ground of pretence for departing, without ne- 


ceſſity, from the primitive Simplicity; and 
original Plan of Chriſtian Worſhip, to gra- 
tify a modiſh taſte, or to pleaſe ſome nicer 
palates. Happy were it, if Piety and Polite-' 
neſs did always keep an even pace; and if 


- no perſons would indulge in themſelves and 


others a falſe delicacy, to the prejudice of 
ſerious Religion, and a ſpirit of true Devo- 
tion. . TE e N 


Now, with regard to the primitive Mode 


of Worſhip at the begining of the Chriſ- 
tian Church, whether it was conducted by 
a public ſlated Form, or in the way of Free- 


Prayer, this Queſtion hath been long de- 


ided in favour of the latter, by the moſt 
celebrated and learned Writers in the Church 


of” England, (out of which number I ex-_ 
We e en cop 
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cept ine (0) who have appeared in. this 
great argumknto Tor, they grant that, in 
the A daya, there was a Giſt of Prayer 
publicly exerciſed in the Aſſemblies of wor- 
ſhipping Chriſtians. e But, whether the 
_ faid Gift of Prayer was an ordintry, or; an 
N extraordinary | Giſt {a point about which all 
are not though A L bdicve it was the 
former (d)) Sls aber coler the exerciſe of it 
im public Worſhip was Free-Proyer, which: 
exehades a public: ſtated 8 Therefore, 
mhtk;}:: ferious Reader, all the objections 
that are now a- days made againſt Free · 
I quite improper in ſocial Worſhip; 
all the ents that are commonly 
dle for the neceſſity of a ſtated Form, 
0 RHhOn to the People beforehand,” are (to 
ſay no worſe) ſo many indiſcreet reflections 
upon Goſpel Worſhip ; the Worſhip, that was 
approved, and therefore practiſed, and thereby 
rerommendtd, by the great friends of the 
. Chuech 3 men favours. -with the 
. 8 "one | 


its ) Me T. * * of a brief lag: of the j Joint 
re-compoſed ſet Forms, &c. 

51 CO Affinity of S. Liturgy. pag. 19. 18 

Dr: EST Annot; in Jude ver. 20. Dr. Comber. Scho - 

laftic.. 7 pag. 17, 18. Dr. Scot on Forms, c. in London 

Caſes, ch Biſhop SH ARP. Vol. iv. . Serm. 5 cum multi 


| aliis. 

(d ) Note—The Gift of * Prayer is never mettjontd among 
e extraordinary Gifts of the Spirit, as ſundry Writers have 
obſerved, though with different views. See CLARKSON on 


Liturg pag. 126. and BENNET on * Gift of Prayer. 


8 [ 33 ] 
ſpecial guidance of Heaven. And thus, if 
thoſe arguments were ten times more and 
| ſtronger, than they really are, we can plead 


ſacred preſcription againſt them all, by only 


laying, from the begining it vas not ſo. 
This one conſideration is enough to convince 
(I had like to have ſaid confound) any man 
of common ingenuity, who calls himſelf a 
CHRISTIAN ; and yet is carried ſo far by the 
_ warmth of his zeal for a different method, 


as to cenſure, and undervalue that way of 
wWorſhip, which is moſt conformable to the 


ſeripture and primitive Pattern. 
And is not this manifeſtly the caſe of 


the Author of the Preface, which we here 


take into conſideration ? For, ſpeaking of 
Forms of Prayer, he tells us (e) he © from 


„Experience is convinced of the abſolute 


* neceſſity of them in Churches, or public A 
& ſemblies of Worſhipers.” And yet, ex- 


cepting the Lord's-Prayer (if that is an ex- 


ception) there is no proof, or appearance of 


any ſuch Forms being uſed in the moſt 


primitive times of the "Church. Strange to 
admiration, that ſtated Forms of Prayer 
ſhould be fo neceſſary to anſwer the true ends 
of Devotion, as he repreſents them, and 
yet nobody in thofe divinely enlightned days 
could fee this neceſſity |! 

Had this adventurous Writer only faid, 
that ſtated Forms of Prayer are neceſſary in 


P 
(% Page 4. 0 1 


U 
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fome caſes, and under ſome circumſtunren, 1 


could have NT concurred with him. 
Thus e. g. I agree with one of our great 
1 (VJ, that a public Liturgy was 
neceflary here in England at the beginimg 
of the Reformation. And though I cannot 


think it of equal neceſſity now, as it was 


then, yet, all things confidered, I ſuppofe 
thut a public Liturgy may be proper and ex- 
pedient ſtill in the effabhfbed Church ; nor 
would 1 be underftood to ſuggeſt any thing 
contrary to this declaration, by what T may 
Hereafter have occafion to ſay in the courſe 
of the preſent debate, which reſpects only 

the ſtate of Religion among the Protefiant | 


| 2 


ut our Author's notion of Forms runs 
higher, and carries the matter much farther, 
Vee he ſays, « he is convinced of the b 
* ſolute neceſſity of them in Churches, or pub- 
ce tic Aſemblies of Worſhipers.” So that, ac- 
cording to him, Forms 2 Prayer are effen- 
rialy and univerſally neceſſary in religious 
Aſſemblies ; not excepting thoſe, where, as 


he himſelf ſays (Z), © the ſervice is con- 
* ducted in ie moſt regular, and judicious, 


« perhaps unexceptionable manner.“ This 
neceſſity he makes to reſult from “ the real 
e ſtate and condition of human Nature; 

cc 7, e. 


We ) via * Calvini Protectori dle in Epiſt et Reſpond, 
. 
(g) Page 8. 
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t f. e. of the hearers, or people in wer- 
re miping Aﬀemblies (h). And he ſug- 
geſts {7) that the ſame neceſſity will con - 
tinue, white we are in this earthly Rate, 
” united to bodily. organs, and liable to its 
c various infirmities.” | 

What is all this talk, but a pointed, though 
1 rhe undefigned, Satyr upon "Goſpel: Wei⸗ 


hip, as codluccd by Dirſohs exerciling the 


Gift of Prayer in the Apoſtles days! The 
Gentleman ſeems here to ou bee e him- 
felf into a difficulty, which he will hot eaſily 
get out of; unleſs he èean make it appear, 
that human Nature in thoſe days was different 
from what it is at preſent. It is amazing 
* (ſays a judicious Friend) that upon all oc- 
* caſions throughout the hiftory St. Luke 
* hath given of the firſt Chriſtians, and that 
throughout the Epiſtles, the Chriſtian 
* Prayers ſhould have a conſtant complexron 
„ given them from the riſing occaffon ; and 
yet that a ſtated Liturgy ſhould be more 
4 beneficial.” But, we are now told, that 
it is neceſſary, yea abſolutely neceffary. Aſto- 
niſhing indeed 

But to come a little cloſer to the Point. 
If che Gift of Prayer, in the apoſtolic age, 
was an extraordinary Gift, then, what is ob- 
jected againſt the late learned Dr. TAYLOR's 


rea af oning, in his Scripture account of Prayer, 
Oe S . 


75 ) In the cloſe. | 
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is equally applicable to the affiin of Chriſt, 
in ſending. from his Father the Holy Ghoft, 
and thereby imparting to his Apoſtles, '&c. 
amongſt other . ſpiritual gifts, the Gift of 
Prayer; viz. that © it does not attend duly 
dc to the real ſtate and condition of human 
Nature, &c. On the other hand, if the 
ſaid Gift of Prayer was (as I ſuppoſe) an 
ordinary Gift, in that caſe the reflection will 
fall heavy upon the Judgment and practice 
of the Apoſtles. and others, in the primitive 
times, who exerciſed this Gift publicly in 
the way of Free- Prayer. After this general 
Obſervation, let us proceed to particulars. 
This Writer ſays, as we have ſeen before, 
| that he © from Experience is convinced of 
e the abſolute neceſſity of them, e. 
of Forms of Prayer. Well, let us now 
enquire into the grounds. of his, conviction, 
that ſo we may be able to judge, whether it 
is a rational conviction, or only a groundleſs 
preſumption. As for what he ſays of Ex- 
perience, it is of no weight, or force at all, 
becauſe we can eaſily balance that account, 
by ſeting Experience againſt Experience. 
Thus far then we are upon an equal foot- 
ing. Let us therefore pals, on to ſomething 
elſe. , 
2 1t is preſumed hens (be fays (&)) that it 


e would be more expedient, for the genera- 


s lity of vated Societies of Chriſtians, 
| cc © to 


(#) * 6. 


ce 


of 


cc 
cc 


c 
ons 

| cc 
cc. 
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et 


the largeſt Aſſemblies for Worſhip, that 
for want of diſtinctly hearing, or rightly 


e 


cc 
E 
1 
cc 
cc 
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ce 
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to make uſe of a good Form, wherein 
the People may bear a conſiderable part 
with their voices, as the moſt likely way 
to keep their hearts cloſely engaged in the 


Devotion they offer, and that their ad- 
dreſſes to God may be (as they are re- 


quired to be Rom. xii. 1.) a reaſonable 
Service, perfectly pleaſing and intelligible 
to all the addreſſers; which, in places and 
occaſions, where no Form at all is uſed, 


or known beforehand by the People, - it is 
often to be lamented they are not. For, 


very frequently it happens, and ofteneſt in 


underſtanding the expreſſions of the Mi- 
niſter, and ſometimes alſo perhaps not 
approving the ſentences when heard, the 
humble pious Chriſtian is puzzled, pained, 
or diſguſted in the midſt of Prayer, Cc. 


If we were to addreſs any "buman King, 


or Governor in a Body, Ge. 
This Paragraph, we ſee, begins with a 


_ preſumption in favour of reſponſory Forms. 
But the Author may be obſerved here to lower 


his note a little; for, he doth not aſſert the 
abſolute neceſſity of ſuch Forms, but only 
their general expediency. For, he ſays, © it 


cc 


would be more expedient for the generality 


of worſhiping Societies of Chriſtians, to 
make uſe of a good Form; wherein the 


People may bear a conſi derable fart 12 
„ — "_ 


1 is FH 
et their voices.” However, be is miſtaken, | 
in this point, if one may judge of the mat · 
ter by the original conſtitution of the Chriſ- 
tiaty Worthip, For all the Reſponſes we 
read of in Leriptuce, and the moſt antiont 


accoont of other Writers, were only the. 


Propies ſaying Amen at the cloſe of Prayer (I). = 
After this general Remark, I proceed to a 
more particular examination of the words. 

hefare vs... 14 | 
It.) Ia the firſt place, then, it is acknow- 
ledged, that every. Addreſs. to God ought 
to be a reaſonable Service, but the Text, 
quoted: for this, does, not prove it. For, the 
words refer to another thing, in the pre- 
| ſetting. our bodies, (or rather, perhaps, our 
perſons (m) 4 living Sacrifice unto God, in 
oppoſttion to thoſe animals, that were offered 
in facrifice under the Law. But, 
| (2.) An Addreſs to God may be a reaſon 
I able Service, and acceptable to him, without 


a reſponſory Form, or any Form at all; 


otherwiſe the religious Addreſſes of the Apoſ- 
tles and others in their days were not ſo, 
which it ou be ome... to imagine. 


Now, | 
- (3) The 


a See. 1 Cor. 15 16. J. Marty, Apol. 2. 


(m) gougTta. (Rom. xii. 1.) Note. — This Word often ſig = 
nifies Perſons, as diſtinguiſhed from Goods, Vid. Tobit x, 10, 


Rev. xvii. 13. Demoſth, pro Coron. Sect. 29. Æſchin. 
contra Cteſiphon. Sect. 12, 29, 60, 94. e Halicarn. 
Ren . Ab. ii. et alibi paſſim, c. 


WS 
( 3 J The Addreſs, which is acceptable to 
God, not only may, but ſhould be acceptable 
and pleaſing to all the Addreſſers. If it is not 
ſo, the hs muſt be in themſelves, pro- 
ceeding, perhaps, from a captious temper, 


the want of a ſerious devout frame of Spirit, 
Fc. And J am prone to think, that the 
bumble pious Chriſtian is the leaſt liable to be 
diſguſted in public Devotion. On the con- 
trary, the Perſons moſt addicted that way, I 
fear, are generally thoſe, that are the leaſt 
eminent either for Piety or Humility. 
( 4.) If the People cannot bear and under- 
fand the Miniſter, by reaſon of the /argeneſs 
of Aſſemblies, or through any other impedi- 
ment, they would be puzzled to go along 
with him in reading a Form of Prayer. This 
recals to mind the Anſwer, which a Perſon 
of my Acquaintance, who hears with diſſi- 
culty, made, when he was told, that a pub- 
lic Rated Form of Prayer would be very con- 
venient for him. He replied, * I queſtion 
« that, for when the Miniſter was reading 
* in one place, I might be reading in an- 


© other, and fo could not properly Join in 
tc the public Service.” - 

(5.) ſuppoſe the humble pious Chriſtian is 
ſometimes pained, or diſguſted in the midſt of 
Prayer, for not approving the ſentences, when 
heard; it follows nat, that he is often, and 
much leſs always is ſo. But it may ſo hap» 


pen, that a humble pious Chriſtian, our Au- 
FVV 
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thor himſelf being Judge, will be always 
pained or diſguſted in the midſt of Prayer, 
by uſing conſtantly a certain ſtated Form, 
for the ſame reaſqn, viz. becauſe, if he un. 
derſtands every expreſſion, he does not ap- 
prove every ſentence therein contained. And, 
as he ſays, '** when once uneafneſs, or dt guſt 
* begins, Devotion ends.“ 1 foreſee now, 
that matters are likely to come to a fine pals 
preſently i in the courſe of this argument. In- 
deed, it falls out moſt unhappily for his own 
argument, that the eſtabliſhed Liturgy is 
formed upon a Plan, and contains in it Sen- 
timents apd Expreſſions, which (though 
agreable to the prevailing Orthodoxy of the 


times, when it was compiled) are moſt apt 


to give diſguſt in theſe days to many of our 
Author's Humble and prous Chriſtians, includ- 
ing himſelf in that number. And I would 
ſeriouſly aſk him this one Queſtion — If the 
public Service of the Church is, in his opi- 
nion, a reaſonable Service, perfectly pleaſing 
and intelligible to all the Adareſſers, what oc- 
caſion can there be for his ew Liturgy, 
which he calls the Chr: ian * 
Book ? 5 
In ſhort, the very propoſal of a New Li- 
turgy is a tacit reflection upon the Old Li- 
turgy. Accordingly, we are told (n), by 
way of 1 for this overture, that, © the 
an Old | 
600 rage RS 


FEEL 
« Old Liturgy is liable to exception in ſeveral: 
« jnſtances.” And it is further ſuggeſted CY, 
that © there are ſeveral paſſages in the Li- 
e turgy of the Church unſeriptural. And 
of Liturgies in general, and of their Makers, 


it is ſaid y) they have introduced into 


© their Prayers and public Liturgies the 


* doubtful and diſputable opinions of private 
«© Perſons' and Parties; or have ſometimes. 
<« expreſſed themſelves in a manner quite un- 


5" intelligible. Well, whereabouts are we 


now ? It is true, the Author does not di- 


realy ſay all theſe things himſelf ; but, if 


he did not adopt the Senſe of thoſe, who had 


ſaid them, and likewiſe thought it applicable 


to the caſe in hand, why did he make uſe 


of their words upon the preſent occaſion ? 
Thus then we ſee, the very ſame: faults and 


imperfections are charged upon certain pub- 


lic Forms of Prayer, which he makes ob- 
jections againſt Praying without a Form. 
Therefore his Argument is eafily retorted; 
and if it proves any thing, it will prove 
too much for his purpoſe, For it concludes 
full as ſtrongly againſt Praying by a Form, 


as againſt Praying without a Form; and ſo, 


if his reaſoning ſtand good, we muſt pray 
neither way in Ls, that is, we muſt not 


pray | 


Page 
GW Page 7 


(9g) See Robinſon's Anſwer to Bennet on ane 
— =. 


- ſolute per 


1 4 1 
pray in ſocial Worchip at all. To this bleſ- 
ſed iſſue bath he ha his Argument! 
The truth is, according to my Logic, the 

ent really concludes againſt neither 
Mode of Worſhip, as a Made; for, at moſt, 
is NN affects the way and manner of con- 


ng them both in 17 inſtances re- 
— It is indeed in vain to expect ab- 
fection under any Mode, or Method 
of Worſhip in this World. And this Writer 


himſelf ſays, (7) © It is too great a pre- 
0 1 in any ſide to ſay, that their 


— 


ent manner of conducting public Wor- - 


» 4 is completely per fed, &c. Even his 
New Liturgy, he ſuppoſes (5s) may admit of 
alterations and amendments, After all there- 
fore every fide maſt put up with ſome incon- 
venicncies and defects in their way of Wor- 
ſhip. And if, where ds/guft begins, Devotion 
ends, it is to be hoped, and believed, that, 
where diſguſt ends, Devotion may begin again. 
Thus, though every part of the public Ser- 
vice be not perfettly pleaſing, or even intelli- 
gible to: all the Audreſſers, yet they may, upon 
the whole, enjoy a great and happy ſhare 
of Communion with God through Chriſt in 


ſocial Worſhip, provided they are bumble and 1 


Chri/tians indeed. 
6.) The inflance he brings of adding a 


human PO or ee, in a Body, will 
mage 


Te Page 5. 
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170 more again} him, thay for bim, in the. 
relu Sa 
I.) In that caſe ſome one Pb is de- 
puted to be the Speaker, in addreſſing the 
King; and it is conſidered as the Addreſs of 
the whole Body, though none of them ſpeak, 
or uſe their own voice, but himſelf. gone, in 
the name of the reſt. | 

(2.) An Addrefs to the King is 3 
ſuitably adapted to preſent circumſtances, and 

occaſions ; and ſo it is not one conſtant ſtated 
Form. 

(3.) In relation to addrefling the King, and 
= more the oi gy ing, with Pro- 

„there is no neceſſity in either caſe, 
455 all the Members of the Body, in whoſe 
name it is preſented, ſhould. know beforehand 
all the particulars of the Addreſs minutely, 
when they are ſatisfied in the good qualifi- 
cations of the Perſons appointed ta frame, 
and preſent their Addreſs, But what I would 
chiefly obſerve is this, 

(4.) In addreſſing an dh; King it is 
more neceſſary, than in addreſſing the hea- 
venly King, that all the Addreſſers ſhould 
know beforehand the particular nature of the 

Addreſs. For (befides that the common 
Forms of earthly Courts may require more 
ceremony, in tranſactions of this kind between 

a King and his Subjects, than the King. of 

Home inſiſts upon from his children, who 
are always in his —— and daily ad- 

__ dreſſing 


* 


. 1 

dreſſing him; 1 ſay, beſides this, it is to be 
conſidered, that) the Lord ſeeth not, as man 
ſeeth; for man lhoketh on the outward — 
ance, but the Lord looketh on the 
And Prayer to God is properly an Adareſs 
heart. Therefore in addreſſing the coi 
a Body, it is not ſo requiſite, that all the Ad- 
drefſers ſhould be acquainted with the Ad- 
dreſs beforehand, Becauſe, if the Perſon, 
choſen to be their Speaker, ſhould offer up 
any Petition, which the Body of the People 
cannot, or do not join in, God knows it is 
not 7beir Prayer, and fo he will not place it 
to their account. Whereas, on the other 
hand, as he hath not this knowledge of the 
| heart, ſhould an earthly King be addreſſed 
by any number of his Subjects in an impro- 
per manner, the impropriety would be im- 
puted to all the Addreſſers. This makes a 
great difference in the two caſes propoſed, 

which deſtroys the intended parallel, and con- 
ſequently the argument too, which our Au- 
thor would have erected upon it. | 

T proceed to conſider, what this Writer 
hath related concerning the fir/# Diſſenters, 
with a view, I ſuppoſe, of reconciling the 
preſent Difſenters to his New Liturgy, as the 
Old Liturgy does not pleaſe. 
He not only eb/erves, but ſays (7) * he 
ie cannot help obſerving, that the old Puri- 


o trans (as * were ue or Proteſtant 
h FN « Nox- 


2 Page 6. 
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20 e in theſe Kingdoms, not 
only allowed the /awfulneſs of praying by 
<« a Form, but even the greater expeatenc 
« of it in ſome caſes.” He might ſafel have 
gone a ſtep, further, and faid, they allowed 
the neceſſity of praying by a Form in ſome 
caſes, without availing himſelf, or drawing 
others into his ſcheme, by virtue of their 
example. | Becauſe it follows not from 
thence, that they thought it neceſſary, or 
.expedient, or even lawful in all caſes, to 
pray by a Form, in the conſtant uſe of a 
TR” For the contrary is implied in 
his way, and manner of expreſſing, and re- 
porting their Sentiments upon the ſubject of 
Prayer. , Beſides, praying by a Form is one 
thing, and the being confined to a flated 
Form of Prayer is another, Mind that dif- 
tinction, which we may have occaſion. to 
mention again. To go on then with the 
biſtory of the Nonconformiſis. 
3 It is well known, ſays he (2), that the 
„ main Body of Diſſenters in England at 
the Reſtoration of King CRARLEs II. in 
„ 1660. would, for the ſake, of peace, have 
e complied. with the uſe of the preſent Li- 
© turgy, had it not been fo r7gidly enjoynea, 3 
&c. To which I anſwer. 
(I.) Admiting the matter of fact to be fo, 

as he relates it, we ſee, by his own account, 
it was for the ſake Ls mw and not out of | 


| Preference, 


a 
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prof ference, that they would have compli | 
that time, with the mentioned proviſo. 7 

_ Whether therefore the preſent Diffenters are 

Hetermined Ly the choice of theit Predeceſ- 
 Yors judgment, or the motive of their com- 
Plante, either can make any thing for our 
Author's putpoſe. For, if we fplſow their 
Jiu ments we mut not ſuffer ourſelves to be 
confined to a ſtanding Lit , Which is the 
ee of its being 9 njogned. On 
the other hand, if we will be governed by 
thier ve of peace, we muſt »blotaraly rejebt 
| His New Litorgy, and every other Liturgy, 
That is not authoriſed by the higher Powers, 
And approved by a majority of the Nation. 
Becabſe the introducing of fuch a thing, in 
arthcular places, bath no tendency to peace, 
ut Mäher to fallin and offen, as tine 

Will mew. But, 

(2.) The true te of the cafe uke to 
be this, viz. the main Body of Difſenters in 
Eugland, at the time mentioned, would not 
have 3 with the ofe of the preſent 
Litargy, without proper alterations and 
Atmen ments, together with the Teſere 2 
betty of Free Prayer (x). One of: 
| als which they made for the refoinaing 
of the Engliſh Liturgy, in order to render 


1eſs * 1 That here mention for 
| = [the 


N Ser the Propolits' of this Kind 4 in as Life of Mr. R 
| Baxter, Page 317, &c, | 


— 


C 4 }_ 
the fake of our Author, and it is us fol- 
lows y). ; 
* That the repetitions and reſponſals of the 
4 * Clerk and People, and the alternate reud- 
ing of the Plalms' and Hymns (which 
4 cauſe a- confuſed murmur in the ongte- 
« pation, whereby what is read is lefs in- 
< telligible, and therefore unedifying) may 
* be omted; the Miniſter being — 
for the People in all public Services apper- 
4 _ unto God; and the Hoy Scrip- 
« tur of the Old and New Teſtament, 
« ee the People's part in public Pray- 
dc er, to be only with filence and reverence _ 
« to attend thereunto, and declare their con- 
« ſent in the cloſe by ſaying Amen,” = 
From this account it manifeſtly appears, 
that in'the opinion of the leading * moſt 
learned men among the Diſſenters in thbſe 
days, the Refponſals of the People in public 
 Wortſhip are "improper, unedifying, unſerip- 
' tural, And if they judged right, our Au- 
thor's Plan of — if admited, would 
not make the preſent manner of conduct- 
« ing public Worſhip” among the Proteftant 
Diſſenters more completely perfect, or more en- 
tirely ſcrimtural, but the contrary, Let us 
no attend to what he hath urged on the 
other ſide of the Queſtion. 


4e The 


. . 


K ——-— 2 


——— 


[48] 8 
e The neceſſity (he tells us 620 of ſome 
0 liturgic Forms for public Service, might 


| 4, be ſufficiently argued from every one's E- 


tt perience, that will honeſtly and impartially 
« appeal to his own mind, and enquire, if 


he does not frequently, notwithſtanding 
« the ſincereſt and moſt ſerious intentions, 


« and the ſtrongeſt and beſt previous reſolu- 


tions, find his thoughts and affections of- 
_ « tentimes bewildered, and even neceſſarily 


6c wandering and diſengaged from-the Mi- 


 x;fter (and conſequently his Devotion more 


&. cold and languid, than he could wiſh it to 
« be) for want of having ſomething to 2 


5 45 himſelf, or knowing beforeband what he is 


« about to pray for. It ſeems to be too 


= 2 oy a firetch of the human faculties, to 
le 


ar, to Judge, 5 to pray to God al in 
8 one moment, „ Off | | 
In anſwer. to all 3 i bee [> 25 
11 J With regard to the matter of Experi- 
ence, that account was ſettled before. And, 
as we, have juſt now been ' ſpeaking of the 


; main Body of Diſtenters in England at the 
Reſtoration, I hope there was a great Num- 
ber of honeſt and impartial men ; amongſt 

7 TS particularly among the + Bartholomew 


artyrs, and yet they did — find their Devo- 


tion grow cold and languid, for want of re- 


ory Forms in public Worſhip, as appears 
from the Fg extracts, 0 


(+) Page 8. 
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(2.) If any well-difpoſed Perſon * find his 
thoughts and affections oftentimes be- 
«© wildered, and even neceſſarily wandering 
< -and diſengaged” from the Miniſter, &c.” 
in public Worſhip, it might, perhaps, be 
no refletion upon his Honeſty, or his Fudg- 
ment, to refer the coldneſs and languor of his 
Devotion (whether a Conſequence, or a Cauſe 
thereof) to ſomething elſe, than the want of 
_ having ſomething to ſay himſelf, &c. For, a va- 
riety of cauſes may concur, to produce the 
ſame unhappy effect. Through the obvious 
infirmities of human Nature, in this preſent 
ſtate of imperfection, the Spirit may be 
willing, when the Fleſb is weak, Some good 
Men may, upon occaſion, ſeep over their 
Prayers, becauſe tbeir Eyes are beavy. And 
would this Writer attribute their ſpiritual 
| ſloth to the want of a Form? If fo, then 
he muſt grant, that the Diſciples of Chriſt 
prayed without a Form, becauſe that was 
once their pitiable Cafe (a). | 
(3.) The having ſomething to ſay himſelf, 
in public Worſhip, ſeems more likely to diſ- 
engage and divert any one's attention rom 
the Miniſter, than other ways. Indeed, it 
looks like a paradox, that a Man's ſpeaking 
himſelf ſhould make him the more affet?- 
ingly attentive to another Man ſpeaking. Ra- 

ther, one would imagine, the moſt —_— 


(a Mat, xivi- 4 Jo | 


teh 
nad profound filence muſt be the. ptopereſt 
in this Caſe, both to fix: the attention, 44d 
thereby to engage the affections. Favete lin · 
guis. Silent Attention we have heard wy 
bat eating Attention is a new. diſcovery., 
auld almoſt divert one upon 0 
Subject, to ſee and hear, what odd fort. of 
objeRions are made againſt the preſent mode 
of Worſhip among the Proteſtant Diſſenters, 
by ſome modern Critics, One ſays, the Peo- 
ple want ſomething to do—Another, ſays, the 
People want ſomething to, ſay—And a third 
thinks it proper, that the People have /ome- 
thing to ſay, that they may ſeem! to have 
ſomething to do. Alas, alas, what notion 
of the Nature of Prayer muſt thoſe Perſons 
have themſelves, and Intl into the minds of 
others, who can allow themſelves to talk at 
this Rate ? If they will but rightly conſider 
what it is to nvor/hip the Father in Spirit and 
in Truth, they will then be deeply ſenſible, 
that the People have ſomething, yea enough 
to do in public Prayer, without ufing their 
Voice at all. And if they will not conſider 
this matter duely, they ſeem to be ill qua- 
lified to teach others how to pray, till they 
are better apprized nn what it realy | 
is to pray. 
But what, cannot 0 ingenious Men 
diſting uiſh between the Words of Prayer, 8 
and e itſelf, whether public, or pri- 


vate? Have they not = enough to ſee 
| the 


1 


the difference between the Language of the 


Lips, and the Language of the Heart? 
Are they yet to learn, that Prayer is not the 
Mering up of our Words, but of our Deferes 
unto God ? Therefore Prayer, and the Hards 


of Prayer are not the ſame, but two differ- | 


ent things; the one being the action of the 
mind, the other the action of the mouth. 
There is the like Difference between a good 


| Prayer, and good Praying. This diſtincti- 5 
on, though perhaps little regarded, will evi- 


dently appear to be juſt; upon due _ 
on. For, the #nwrought Prayer, tbe groa 

ings that cannot be uttered (C), the —— en 
Sighs and Wiſhes of a devout. Soul, howe- 
1 expreſſed, and whether expreſſed in 
words at all, will riſe like Incenſe to the 
Throne of God; when on the other hand, 


the fineſt language, the ſmootheſt and moſt 
flowing periods, and all the ſtudied elegance 
of ſtile and diction, cannot reach his ear, or 


gain his acceptance, though pronounced 
with ten thouſand Voices, without a pray - 
ing Heart. I ſay, without a praying Heart. 


For Devotion, true, real, proper Devotion, | 


Ii.” 40 


7 


af b) Rom. viii. 26. Note—Whatever may be the meaning 


of this difficult Paſſage, St. Chry/o/om's notion, though a- 
dopted by ſeveral modern Writers, can have no foundation 
here, wiz. that the Words refer to an extraordinary Gift- of 


Prayer, which in thoſe days was conferred. upon the-Perſon, 


who led the public Devotion. For how could any one lad 


the public Devotion * unuttered Greens # 


— 
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is chat of the Heart, in the Spirit, and. not £ 
in the Letter. 
But may be, this engagement of the 
* Voice in Devotion is of great ſervice in 
* fixing the attention of the Heart. This, 
it ſeems, is our Author's notion; and in 
proof, the thing be ſays, (c) I would aſk. 
*© the moſt rigid Oppoſer of Liturgie Forms, 
* this Queſtion, vis. If he does not find 
«the uſe of joining vocally, in the ſinging 
et of Pſalms, to enliven his affections, and 
« warm his heart towards God, more than 
« he would do by being filent in this part 
ce of Service? And alſo, if he does not ex- 
* perimentally find - himſelf - more deeply, 
< ſeriouſly, and compoſedly engaged in De- 
t votion, and in praying hath his thoughts 
et freer from wandering, and more intent 
in it, when he himſelf peaks aloud as the 
Voice of the People, than when he is on- 
& ly bearing another do the ſame?” 
Here we have an. appeal made to two 
Caſes, VIZ. finging Pſalms, and a Miniſter's 
Jpraking aloud as the Voice of the People, 
compared with his only hearing another 
e do the ſame.” But, why only hearing? Is 
this a fair way of ſtating the Caſe ? By no 
means. To make the compariſon pertinent 
and proper, the latter Clauſe ſhould have 
been thus expreſſed, than- when he is 70:n- 
'* N in Prayer w__ another that 242 the 
% ſame.” 


(c) Page 8. 


3 r 
© ſame.” And thus underſtood, thaw i is 


not ſo much in the Queſtion, as may be 


imagined. But paſſing over that matter, I. 


ſhall proceed to conſider the two mention- 


ed Caſes diſtinctly, after reminding the Read - 
er, that the Subject of Diſcourſe here, is 
not private but public Devotion, or ſocial, 
Worſhip; the uſe and nenen of which; 
Remark will appear anon. 1 Re 


4 


Firſt, I begin with the Anging of Pſalms. : 


bs relation to which heavenly exerciſe, L 
ſuppoſe, it is not a Perſon's merely ing his 


Voice, but his uſing it in Harmony, that 
helps to enliven his Affections, &c. in that 


Service. And ſo, this inſtance is nothing to 
his purpoſe ; -unleſs the ' Author's deſign 
was, to ſhew the benefit of ſinging Prayers, 
and thereby recommend that practice, which 
I confeſs, to a muſical ear, may be the beſt 

and moſt agreable way of Numbers joining 

their Voices together in Prayer, And this 
probably gave occaſion to ſo many devotional 

Pſalms. On the other hand, put the caſe of 
ſinging Pſalms in a Congregation, where 


every one uſes his own Voice, and his own 


Tune together; or, where the People ſing 
lif it may be called ſinging) cee, any 
Tune at all, would not ſuch wild notes be 


much more likely to diſtract the brains of a 


Man's Head, than fix the attention of his 
Heart wth | 


D 3 on Secondly. 
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* Secondly. / With reſpect to a Miniſter 9 


| ſpeakingaioud, as the Voice of the * I 
muſt obferve;'! - 


(.) The way of 3 puting 1855 Caſe, im- 
ad ſu 


or occafion then, is there for the People to 


ule their own Voice? But, if the Miniſter 


can properly ſpeak as the Voice of the Peo- 


ple at due time, why not at another, and fo 


at all times, through the whole public Ser- 
vice ? On the other hand, if the People can- 


not pray with attention of Heart, and devout 


Aﬀettions, without uſing their own Voice, 


then the Miniſter ought never to ſpeak as 
__ the Voice of the People at any time; but the 

wo People” ſhould always, and conflantly uſe 
their own Voice without intermiffion. And 

Whether fuch a RG Ir EY of Voices would 


have any great tendency to promote real, 
iritual Devotion in the Worſhipers, is left 


judge z eſpecially if we ad. by 
(2.) According to this lane of a Mi- . 


niſter's not only ſpeaking, but ſpeaking aloud, 


as the Voice of the People, the People 
ſhould accompeny the Miniſter, not with an 
buntble and tow, but with a loud Voice to the 


Tyrone of the beavenly Grace. And how much 
foever any Perſons might find themſelves e- 


dified by that way of Worſhip, if it was in- 


ttoduced into practice, I am inclined to 
think 


that a Miniſter may ſpeak. 
as the Voice of the People. What . 


to any truly beneſt, and err Man to : 


- 


1288 ] 
think that the true Spirit of Devotion would 
be better maintained and ſupported, in the 
ill folemn filence of a worſhiping Aſſem- 


bly, where none ſpeaks but the Miniſter a- 


lone, as the Voice of the reſt. Commend 
me to the ſecret 0; ifting up of the Heart to 
God, in ſpeechileſs Raptures of Devotion, 
and he Groantngs which cannot be uttered, 


rather than let my ears be ſtunned, and my 


mind be diſcompoſed with ſuch a tumultu- 


ous: and noiſy ſcent.” 
Having now confidered our Author's twa 


Caſes, each diſtinctly by itſelf, I ſhall pur- 


ſve the Argument 2 Jütle Farther with refe- 


_ rence to them both ee and together. 


And eie, fi ES 
1.) J obſerve,” the pious Wocchper a- 


mong the * Jews pr 


ner alſo, devout” Hamab prayed at the Ta. 


5 bertiacle, For 755 ate in ts Heart, only her 
Lips moved, Voice was not heard, 


Th us, without ſaying. a word, [he poured out 
her” Soul 11 the DA But yet, her he 
+ 1 te ae 


(4) See Feeluſ 0 0 Luke i. 10. Rev. viii. —4. and 
Mr. Made in loc. Note, On that occaſion all prayed in pri- 
« vate by themſelves, and all according to their own Con- 
0 ceptions. (i. e. without any public Form.) And therefore 
* our Saviour in the Parable of the Publican and the Pha- 
e riſee, making them go up both together into the Temple 
to pray, introduceth them there as each making his own 
„ Prayer for himſelf.” Prideaux Connect. V ol. I. Page 389. 


* 8. 


yed ſlentiy in the Tem- 
ple 4 vhe time of Incenſe (d). In this man- 
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er was 1 heard and aniwered (e). | 
as the learned Arch-Biſhop SHARP bach ; 
rightly obſeryed (f), © Prayer may be com- 
* pleated in thought alone, as well as in 

« thought and —— too.” And ſays a learn - 
ed Ancient, (g) Though we — 1-45 yea 
** without opening the lips pray to God Mr, 
* lently, we crie inwardly.” : 
. (2;) 1 would now aſk the moſt —9 5 
Advocate for Liturgie Forms, this Queſtion 
If pious men * women can pray accept - 
ably to God, without: uſing their Voice in 
I private, why can they Fig, 1 ſame alſo 
in public? A Queſtion which I would deſire 
our Author to conſider, . when, he comes to 
adjuſt all the Diſputes about public Worſhip, 
by ſtatin g. the Difference between ſocial and 
private Prayer (h).. A Difference to which 

he himſelf ſeems not to have attended ſuffici- 
ently in his Plan of Devotion. For one of 
the moſt natural and obvious Diſtinctions 
between facial and private Prayer is this, vi. 
that in the latter, a Perſon may pray % Hently, 
or if he pleaſes, uſe his Voice; but in the 
former, one Perſon can ſpeak as the Voice 
of the reſt with the beſt propriety. My 
reaſon for it is, that whatever advantages 
any Perſon - may find 2, nk their own 
| N Wie 


(e) 1 Sam. i. 13, 15, 27. 

V Vol. IV. Serm. 2. 
) Clem. Alexand. Strem. lib, 7. 
- (7) See Page q, 10. 


3 4 ah. 
Voice in Prayer, when they can do it with- 
out annoyance to themſelves; or others, as 
they may do in private Prayer; all that 2 
vantage I ſuppoſe, would be greatly overba- 
lanced by the mutual Diſturbance they muſt. 
reciprocally give one another, if all the 
Members of a Congregation ſhould exert 
their Voices together, at one and the ſame 
time out of tune. (For the caſe of ſinging 
where they can join their Voices in concert, 
is excepted.) Let any ſenſible and ſerious. 
Reader attend to this View of the caſe; be- 
fore us (which perhaps eſcaped; our Au- 
thor's attention) and then honeſtly and impar- 
tially judge, whether the People uſing their 
Voice in ſocial Prayer, is of ſo great Service 
to compoſe their Mind, and to help their 
Devotion, as he imagines it to be. 
Upon the whole then, I think it is mani- 
feſt, that the two Caſes inſtanced in, make 
nothing for the purpoſe of his Argument. 
And fo I ſhall now help him to another In- 
ſtance, where Perſons lifting up their Voices 
together in a Body, may be conceived to 
have conſiderable force and effect. The 
Caſe I mean, is the ſhouting of an Arny, to 
raiſe the ſpirits of the Men, as well as to inti- 
midate their Enemies, when the Hof goes forth 
10 Battle (i). A ſiriking Image! It is obſerv- 
able, that the primitive Chriſtians had, what 
they called their Aationary Days of Pray- 


er 
li ) 1 Sam, xvii. 20. 


Et 65 n 
er CY. On thoſe ſolemn Occaſions, they 
conſidered themſelves as a ſpfritual Mr- 
« lifia; and as if they were draum ip io 
« Barrie, did jointly fet upon God with their 
ct united Prayers“ (). Now had this notion 
of a worſhiping Aſſembly of Chtiſtians oc- 
curred to our Aubors mind, how plauſibly 
might he have argued (according to his own 
Way of reaſoning): from the fore-metitioned 
_ Cafe, and pleaſed himfelf with the imagi- 
nation, what a mighty advantage it would 
be, for giving Life and Spirit to their De- 


| votions, if every Congregation Juſt before 
r begins, ſhould grve three bearty Cheers, 


or bud Huzzd's. And yet, I do not remem · 


ber to have read of any ſuch practice in the 
_ Chriftian Church; nor, perhaps, would our 


Author himſelf vpon ſerious Reflection think 
it proper to be introduced. 1 mention this 
therefore only to ſhew, and let hitm ſee, oe 
weakneſs and impropriety of arguing, i 
the manner he does; from one caſe to a0 
ter. As to myſelf; if the People muſt needs 
ſhout, and ſhout atud too, I could with 
them to malt a Joyful, not a Jatring Noi ſe un- 
to the Fort, or to come. before his * 
with forging. The Voice of melody is a 
ſweet and pleaſant Voice, Muſic vocal wie 
inſtrumental, hath charms at once to ſooth 


me Ear, to ompole the: Mind, to > Haile and 
** A 5 taviſh 


7 k ) See "PIPE Ae &c. B. 13. Chap. 9. Hect. 2. 
(% Vid. T entullian. de Orat. et A Cap. 39. 
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ö ravidk their Affections. Therefore at proper 

intervals, the People may have agreably 
n e to ſuy rhemſelves in finging Palms, 

or Hymns; after the of the primi- 
tive Chtiſtians, who (as an Heathen. Writer | 
ſays in his own ſtile) (m) at their Meetings, 
« ſung an Hymn to Chriſt, as to a God.“ 
But enough, if not too much, hath been 
| ſaid upon the zb:rd Article. Proceed we then 
to the next head of Argument. 
(A.) As to #nowrng before band addr be 5 
about to pray for, neither is this in the C Opi- 
nion and Experience of many good, _ 
and ſenſible Difſenting Ghriffians any help, 
but rather an binderance to a Perſon's fixed 
and cloſe attention, or Devotion in public 

Prayer. I ſhall here produce the teſtimony 
of an eminent Diſſenting Miniſter, inferior 
to few, and ſuperior it may be to moſt, in 

the beſt accompliſnments of a Chriſtian 
and a Scholar, His words are theſe” fol- 
_ lowing (. 

___ «But the Doctor hath not x fully e 
c ed the difficulty which we urge, viz. 
e that we are liable to have our minds care- 

* leſs in the Duty itſelf, and not to be duly 
intent upon it; but our Thoughts are 
< prone. to wander from it; and therefore, 
c as without Attention there can be no De- 
6c vation, ſo that er is a means to help 
1 | OE T0 us 


. Plin. Jun. Ep. 97. Lib. 16. 
(u Mr. Pierce FANG to ON, Welli. Letter 5 
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us in our Attention, is certainly ſervice- 
ec able to promote our Devotion. And that 
< conceived Prayer is a means to engage our 
40 Attention, we know by our own Expe- 
et rience. Again, as the devotional is the 
et hardeſt, as well as the chief part of Pray- 
, er, and our minds are back ward to that, 
* the not ufing  conflantly the ſame Form of 
et Words, ſerves" for a help to that, inaſmuch 
te as the ſame thing continually: repeated by 
< us, does by Degrees become leſs moving 
e and affecting; (as we may experience allo 
t in abundance of other inſtances) and hence 
«, the Soul is apt to become formal in the 
Duty itſelf, and to take up with the ex- 
eternal and leſs principal part of it; an evil 
& Which we are very liable to fall into, &c. 
% For whereas the Soul hath more ſcope 
eto wander, while the words of a Form 
et ate ſaid by rote, or read aut of a Book ; 
ee there ſeems to be a kind of neceſſity of 
1 its being more fixed and intent upon the 
<<. bufineſs of Depot when: a Dawſon pry: 
ce bout a Form, 
IAI bis fair and rational account 0 the great 
uſe and efficacy of conceived or Free-Prayer, 
to fl the Soul, and make it more intent upon 
the buſineſs of Prayer, may, perhaps, lead us 
into the true ſecret of that . ſame Complaint = 
</awhich, as our Author, ſays, (o) he bath 
«, hoard acknowledged by many of the beſt, 
" © moſt 


(+) Page . 
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©. moſt pious, and ſenſible Diſſenting Cbri. 
e ſians he hath converſed with.” As I have 
no Warrant, ſo I have no Inclination, to 
diſpute either the Underſtanding or Piety of 
the Perſons whoſe Experience he urges. . I 
would only deſire this Writer, or any one of 
his Friends, to examine ſeriouſly his own 
Heart to the bottom, and ſee, whether the 
* incapacity (he ſpeaks of in him and them) 
to accompany a Miniſter through a Prayer 
* of. twenty. minutes, &c.. to him before 
c unknown and unheard, with due Devoti- 
c on and Attention of mind; I ſay, whe- 
ther this incapacity does not ariſe from a ma- 
ral defect in himſelf; whether it does not 
proceed from hence, viz. that ſuch an exer- 
ciſe requires a greater fixedneſs and .intenſe- 

neſs of thought in the Duty of Prayer, than 
his roving; mind hath Devotzon enough to 
bear; and ſo he wants a noten Form to 
give his weary Soul ſome eaſe and telaxati- 
on, and to relieve it from the laſſitude it 


Contracts, by the ſaid exerciſe. What, could 


pe not watch and pray one hour ; nor half an 
hour; nor even twenty minutes? If this be 
really the caſe (though I Jucge no Man) it a- 
mounts. to a tacit confeſſion, that in the uſe 
of a known Form, the mind is leſs intenſely 
fixed, than in the way of Free- Prayer. For 
if the former was attended with the ſame 
 fixedneſs and intenſeneſs of thought as the lat- 
ter, it would naturally. produce the ſame ef- 
1 fect. 


L. 62 1 
fee. Thus the Myſtery i 19 at laſt unravelled, 
and this Authot's repreſentation wonderfully 
agrees, probably beyond his own expectation, 
to Mr. PrtRCE's account before Ons 892 the 


matter in hand. 
© (5.) In the ſame Place we ure told, 4 it 


©& Koln to be too great a ſtretch of the hu. 


© man facultics, to Bear, to judge, and to pray 
(© to God, all in one fingle —— In 


anſwer to which, 1 fay, | 
(.) If the human faculties are now ads 


| differently from whit they were in the A- 


poſtles days, then Tmuſt own the caſe may 
de as he repreſents it. But if this Writer 


and his Friends have a primitive complexion = | 


and conſtitution, why ſhould they ſuppoſe it 


to be too great a ſtretch of their Faculties, 


to bear, to judge, and to pray to God, all in 
one ſingle moment, as the firſt Chriſtians 


did; of which before? And now that I have 


occaſion to mention the primitive Worſhip 
again, I would guard the Reader againſt 
ſome infinnations, _—_ ſeems to be dropped 
Here and there (p), by obſerving, that in 


the Apoſtles days, Chriſtians could glorify 
God with one Mind and one Mouth; and they 


could pray ſo edrfication, without the uſe of 


* Pated Form. But this by the way. 


(2.) If by judging, here is meant compre- 


Bending the ſenſe of a Petition (Which is all 


the judging eee org oy in this caſe ; | 
8 for 


WT, Page 2, and 3. 
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for we are not ſpeaking of a Congregation 
of captious and conceited Critics, but of bum 

ble and ſerious Chriſtians; And I fay, if by 
judging, here is meant comprebending tlie 
ſenſe of a Petition) I, for my own. part, can- 

not ſee the difficulty of a good Man's kfting 
up his Heart to God, in holy deſires and af- 
fections, inſlantiy upon its being ſtruck with 

a pious Sentiment, plainly, and properly, and 
feelingly expreſſed; juſt as the darting Rays 

; of the Sun both [enlighten and warm all at 
once (g). The holy affections of a devout 
Soul, may be conceived like the ſtrings of a 
muſical Inſtrument in tune, inſtantanecuſy to 
anſwer to the firſt touch of thought; if T 
may be allowed the expreſſion. And if there 

are certain Objects in Nature, which imme- 
diately affect the moral Senſe upon ſight, 
without ſtanding to reaſon or ſuage about 
them, why ſhould the human Heart be 
thought Jeſs readily ſenſible to religious im- 
preſſions? O, that there was in all of us a 
greater feeling after God, and for him, and 

towards him]! The ſtronger this religions 

ſenſe operates in the holy Soul, ſo much the 
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1 7) Note—The activity of the human Mind may well he 
- thought eafily capable o perionming the Action here ſpoken. 
of, in a moment, if it is only equal, though doubtleſs it is 


_ vaſtly ſuperior, to the agility of the moſt ſubtil- material Bo- 
dy, when the /ght comes from the Sun to the Earth in 7. or; 
10 minutes, which is at the rate of many Thouſand Miles, 
in a Moment. ” 19. 330 7-4-4 WA STE 
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more lively, n and active will ſhe be 3 
in her Devotions. 
.) To appeal now, not merely to Phi- I 
loſophers, but to common People, to com- 
mon ſenſe and experience, is it too great a 
ſtretch of the human Faculties, for an at- 
tentive Hearer to perceive, and to feel (as the 
Preacher goes on from period to period) 
the ſenſe of a Sermon to him before an- 


known and unbeard? © Will the Author of 


« this Work confeſs his own utter incapa- 
« city for that act?“ If ſo, I muſt confeſs, 
he hath a much meaner opinion of his own 
capacity, than I think it deſerves. But be 
his capacity what it may, now that I have. 
mentioned the : caſe of bearing Sermons, I 


would aſk him one plain, and perhaps no 


improper Queſtion—vig. Whether at the 
twelve months end he would, or could hear 
the ſame Sermon, which he had heard 
every Sunday in the Vear before, with the 
ſame pleaſing attention, that he heard it the 
firſt time, be "the Sermon long or ſhort ? The 
application is eaſy; and I can truſt his own 
capacity to make it. Again; let me propoſe 
another familiar Queſtion to any Perſon of 
common Underſtanding. Do you generally 
find it a too great ſtretch of your Faculties 


to ſpeak intelligibly yourſelf, or to under- 


ſtand what others ſpeak in common Con verſa- 
tion, for want of knowing before- hand, what 
will be ſaid on either fide ? 7 

(4-) In 


114693 
1 4.) In reading a known Form of Prayers 
or hearing it read with proper attention and 
devotion, there muſt of courſe be a gradu- 
al ſeries of ideas, ſentiments, and affections 
paſſing in the Soul, from moment to mo- 
ment. For though the Form in general is 


known by the Worſhipers before-hand, yet 


the ſeveral Parts and Petitions become imme- 


diately preſent to his mind, and impreſs his 
heart in order by ſucceflion, one after ano- 
ther, and not all at once; otherwiſe, all would 


be confuſion within, and the attention of the 
Soul would neceſſarily be divided different 

ways at one and the ſame time. An incon- 
veniency this, which to any one's thinking 
(that will think at all) is far more likely to 

attend praying by a known Form, than pray- 
ing without ſuch a Form; as in the latter 


caſe, only one Petition at a time can ingage 


the attention. And though praying without 
a known Form requires a more fixed atten- 
tion than the other way of praying, to take 
in the ſentiments of Prayer, that very at- 


tention helps to keep the mind from ua 


dering in the duty, and fo is no hinderance, 


but a help to devotion, as was obſerved be- 


fore. But, 
: ) As to the ſuppoſed difficulty of readi- 


Joining in an extempore or conceived Prayer, 
ſome great Pleaders for public Forms have 


ſuggeſted a general good Anſwer to their 


own Objection upon this head. For ſays Arch- 
E Biſhop 


W 2 2 
= — — 


- 
* 
2 — 7 P * * r . 0 8 — * Er N — 
- * n LE — —— . —— —— — — 2 7 — - — - 
— — — * — — — — — — —— — — - 
-_ I, — — — — _ a 2 7 — 2 e * * CI TIN ap wil, r 


> 2 3 
— — — 


— 


— 


. 
2 


rr 


* a” "42x 
IRS 
n 9 . 1 . 


F 

Biſhop Suaxr fi) © If ever we have given 
« ourſelves to obſerve the Prayers of thiskind, 
« we ſhall find that though the Speaker doth 
* not confine himſelf to any particular ſet 
% Forms, but varies his Prayers every time, 
* yet in the campaſs of a few Prayers, both 
« the fame heads of Matter will return, and 
i the very fame ſet of Phraſes and Expręſt- 
* oz likewiſe; though perhaps not marſhal- 
5 led juſt in the ſame method and order.” 
Where then can be the difficulty of any one's 
Jaining in ſuch Prayers? 
By the way, the ſameneſs of Matter and 
| Dupreſion, though frequently recurring, yet 
being differently ordered and m ethodiaed, 
foems to give an uſeful and engaging varicty 
to Prayer. Some Perſons may facetiouſly 
call this ringing the Changes. And al 
the compariſon, I ſuppoſe that though every | 
ſingle bell always gives the ſame found, in 
whatever order it is rung, yet ringing the 
Changes yields a more agreable entertainment, 
than the conſtant ringing of the bells in one 


uniſorm unvaried tone would afford to moſt 


People, that have an ear for ſach kind of 
melody. Therefore, I think, the above men- 


tioned account is no real diſparagement f 


Free- Prayer. On the contrary, the method 
of Prayer, as before deſcribed in Arch - Biſhop 
SuAR'Ss words, to me ſeems the moſt likely 
way to unite all the advantages of a ſtated Form 
(r) Vol. IV. Serm. 5. . 


1 6 1 


and of Free · Prayer together. But I further add 


if any Miniſters chooſe to pray by Forms of 
their own making, and in their own manage- 


ment, variable at diferetion, as cirtumſtances 


and occaſions may require, I can ſee no rea- 


ſonable objection againſt it. For to ſpeak my 


own ſentiments freely upon this head, 
could never yet learn, why a Grft of Prayer 


| hould exclude Compo/itzon, any more than 


the Gif? of Preaching, In the opinion 
of a very learned Defender of Free-Prayer, a 


in Faſtin Martyr's phrafe, implies his either 
conceiving or compoſing a Prayer for Himſelf 
1). But the judicious Reader will pleafe to 
_ "obſerve; and remember, that the ſcheme of 


Devotion here mentioned; and where the 


Miniſter hath the ordering of his own Pray- 
ers, is a very different thing from a public 
 fated Form; having all its conveniencies, 
perhaps without its inconveniencies. Theſe 
two things differ from each other, as much as 
a Miniſter's preaching his own Sermons differs 
from his reading a Book of Homilies. 
Before I finiſh my Remarks upon this very 


remarkable Preface, I ſhall take ſome little | 


notice of another marginal Note, with which 


the Prefacer concludes his argumentation up- 


on the ſubje& of Prayer, with reference to 
the mode of public or ſocial Worſhip. Be- 
5 E 2 1 cauſe 


Jen Shou Ar. J. Martyr. Apo!. 2. 
(. Clark/en Diſc, on Liturgiesr. Page 68, 
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[6] 
cauſe 1 would knowingly. omit. nothing, 
which hath, I do not ſay the ſubſtance, but 
even the ſhadow of a ſubſtantial Argument, 
though it be but as the ſhadow of a Cloud. 
Jo the only weighty Objection (ſays he) 
Cu) © that is urged againſt Forms of Prayer, 
* as if they had a direct tendency by Peo- 
e ple's accuſtoming themſelves only to them, 
te to deaden or abate the true ſpirit of De- 
< yotion, and to degenerate into /zp-ſervice 


* alone, 'the practice of many devout Chri- 


4 ſtians, who conſtantly uſe them, and with 
© the greateſt ſeriouſneſs, is a ſufficient An- 
« ſwer, &c.” 

Upon which I muſt adore a few things. 

(1.) This is not the only weighty Objec- 
tion againſt the Practice he mentions, in the 
opinion of thoſe who diſapprove of it. For 
they think it alſo a weighty Objection that 
the ſaid Practice hath a tendency to extin- 
guiſh the Gift of Prayer, and wholly ſuper- 


7 5 the uſe of it, both in Miniſter and Peo- 


ple. And thus chat ſweet and excellent way 
of praying, as Mr. Philip Henry (a Gentle- 
man of diſtinguiſhed character for Piety, 
_ Senſe, and Learning) calls it {x) would be in 
danger of being loſt among them; a loſs 
which, I apprehend, would be regretted with 
affecting concern, by the main body of the 
moſt 


{ u) Page 9. | : | 
(x) See Mr P. Heary' $ Life, written * his 6 Son 
Mr, M. Henry,  Ohap: 1 
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moſt ſolid and ſerious Diſſenters at this Day. If 
our Author will not allow his to be a weigh- 


ty Objeftion againſt the way of Worſhip, 


which he would recommend to them, it is 


natural to ſuppoſe he hath little value or e- 


ſteem for the Giſt of Prayer. But what ſays 


Arch-Biſhop SHARP alſo? He ſays, (y) © Far 


am l here from diſparaging the Gift of vo- 
ce Iuntary extempore Prayer, or crying down 

« the uſe of it; it is certainly, as all other ac- 

s compliſhments a man hath, the very Gift of 


c God, and great benefit may redound both 
e to a Man's ſelf and others by a prudent 
te and diſcreet uſe of it.” A great conceſſi- 


on from ſo great a man s 
(2.) The Objection chiefly lies, not unt 


uſing any Forms of Prayer at all, but againſt 


being always confined to one and the fame 
Form, according to a material diſtinction 
laid down before. 

([̃ 3.) We both commend is Candor and 
likewiſe imitate his Charity, in ſuppoſing the 
matter of fact to be, as he ſtates it: nor do 
I know of any one that hath ſo little Cha- 
rity or Judgment, as to fay, © that in the 
« eſtabliſhed Church of England no body 


* can be, or are devout in Prayers.” And 


for any one to throw ſuch an odium upon 
us, as a Conſequence of our Argument, is no 


_—_ OY 1 


2 Vol. IV. Serm. 5. 


2 x 79. < 
proof + of bis own Charity and Judgment, 
For allowing the ching here ſup Woe ag 
(4) This is not, as he pretenc s, a ſuffctent 
Anſwer. to the weighty Objeckion Le 
For the cuſtomary and re uſe of ſtated 
Forms of Prayer may have the -zendency. 
ſpoken of, and yet not always produce the 
mentioned Hees. Becauſe the real tendency 
of a thing, and its actual effect, are two dif- 
ferent matters which have no neceſſary or 
inſeparable connexion with each other, eſpe- 
cially where moral Agents are concerned, 
The proper tendency of any thin flows 
from the nature of the thing ſelf, and is. 
unalterably the ſame, whatever may be the 
coplequent effect in any given inſtance. And 
if in any caſe a thing does not produce its 
| natural effects, through the counteraction of 
other intervening cauſes, it follows pot, that 
| this ſame thing hath in gef no apt and 
proper tendency that way. The truth of this 
obſervation might be illuſtrated and confirm- 
ed by a great variety of examples. But I 
ſhalt only mention one, which hath a near 
affinity with the nature of our preſent Sub- 
cy e. g. Both 2 and Preaching have 
an apt tendency to make men ſerious and 
good chriſtians, and yet in numberleſs in- 
ſtances they do not anſwer this defirable 
end, For a great many bad men attend Ser- 
mons and Prayers from Year to Year, and 


ret 


* 
yet are bad men ſtill, a reproach to Rei igion, 
and a ſcandal to their Profeſſion. 1 ſhould 
rank this Writer himſelf in that number, 
if he was not a better Liver than a Reaſoner. 
For now it is plain, that what he calls a 
Sufficient Anſwer, is indeed, like his other 
ſubſtantial Arguments (as he is n to call 

them) (⁊) no Anſwer at all. | 


Nor will his Argument receive n addi 


tional force, from what be urges about a 


| Perſon's repeating/ the Lord's-Prayer. For 


_ If he can repeat it with the ſame attention 


a thouſand times, as he can join in an ex- 


tempore Prayer, or a Prayer freſh compoſed, 


it follows not that he can /o well de it, or 
that he can do it with as little difficulty and 


danger of formality. Theſe are two: differ= 

ent Queſtions, which. the Author hath not 
well : diſtinguiſhed: Such a confuſion of 
ideas, I hope, was not owing to his being 
in the gall of bitterneſs, and 7 


further, than perhaps he is aware. For it 


may be doubted, whether the Diſciples of 


Jeſus themſelves afterwards did, or /o well 

could, cuſtomarily repeat the Lord's-Prayer, 

with tho ane . attention and — 
E 4 


050 In che Cloſe. 


bond , ini- 
guity. A cenſure, which he caſts upon others, 


that do not fall in with his ſentiments upon 
this head; though the Refle & ion may extend 
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| (if; ever they repeated it at all as a Form, which, 
by the way, is a controverted point) as when 

it was freſh compoſed by Chriſt, and firſt. uſed 
by themſelves. Becauſe, < the ſame thing 
_ © continually repeated by us, does by de- 
«« grees become leſs moving and affecting; 
© and the Soul hath more ſcope to wander, 
« while the words of a Form are faid by 
rote, &c. according to an obſervation of 
the judicious and learned Mr. James Pierce, 
mentioned before. To which I will now 
add the teſtimony of a well known Author 


on the other fide of the Queſtion, who was 


no friend to Free- Prayer, and yet grants (a.) 
in expreſs terms, that the repeated uſe of 
i the ſame pre- compoſed {et Forms of Prayer 

et does as certainly create a dulneſs in the 
e minds of the hearers, and as certainly cauſe 
them to wander, as the repeated uſe of 
Le the ſame Sermons would do“, 

In ſhort, if © we attend duly to the real 
e 1 ſtate and condition of human Nature,” 
either in the Hearers or the Speakers, we 
ſhall find that Nature loves Variety. How- 
ever, it is with pleaſure I obſerve, ne defire 
the Reader to take particular notice, that the 
| Preface Writer's charity and judgment leads 
him to believe, that in the uſe of the eſtab- 
liſhed Forms, many are devout in their Pray- 
ers; 3 the Addreſs is not per- 


Lr 


ca) 7. hs Dic. on Joint. Prayer. Chap. Ges 6 


: 8 
f;;ectly pleaſing and intelligible to all the Addreſ- 


ers, by his own confeſſion, as we have ſeen 


before. For now, in order to be conſiſtent 
with himſelf, he muſt withdraw his Plea a- 
gainſt Free-Prayer, as being liable to the 
ſame imperfections. And thus the W er 
is brought to a fair iſſue. 

But before I conclude, I muſt: return his 
| Compliment, i in recommending to his Read- 
ers, a Letter to a Difſenting Miniſter, re- 


preſenting the Expediency of ſtated Forms of 


Prayer for public Worſhip. By a Diſſenting 


Miniſter. And a Letter from a Blackſmith 
to the Mt ners and Elders of the Church of 


Scotland. That I may be even with him 


here, I would alſo recommend to my Read- 


ers, Remarks upon the ſaid Letter to a Diſs 
ſenting Miniſter, &c. and the Anſeer to the 


Blackſmith's Letter. By a Preſbyter in Ire- 


land. Whether our Author had, or had not 
ſeen theſe Anſwers to the two Letters he re- 
commends, in either caſe there is room here 


for expoſtulation. But I forbear, and at 


this time peaceably bid him, adieu. But if 
be ſhould ever give the like occaſion again, 

I may, perhaps, call his fairneſs and im- 
partiality to a ſtricter account. In the mean 
while, I ſhall entertain no high expectations 
from his adopting thoſe good words of Mar- 
cus Antoninus, viz. © If any one will con- 
* Vince me, or Heu me, that I am wrong 
| . in 
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« in any of Sentiment or vp aan I 
will very: gladly alter it, &c.“ Ah, | 
viclion is à hard and difficult work to — | 
.compliſh/1 For ſome reaſons, which might 
be named, to convince. a man of his error, 
is not ſo caſy a taſk as to ſhew and expoſe 
it to the world. But whatever the event 
be, in the preſent, cafe, it is a ſatisfaction 
to ſay, in the next words of the fame 

Marcus Amonimu, I diſcbarge my duty, 
9 A 
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DEFENCE 


WATER-BAPTISM, 


Oed by 
REMARKS on an ADDRESS 


T 0 THE 


Prorrr called QUAKERS, dec. 


In a LETTER to a Falz xp. 


Eruneiabs v. 25, 26. — alſo loved the Church, and gave 
Eimſelf for it. 


That he might ſandtißy and cleanſe it with the waſhing of ; 


Water, by the Word. 

HeBREWSs x. 22. Let us draw near with a true Heart, in full 
afſurance of Faith, having our Hearts ſprinkled from an evil 
es and our Bodies _— avith pure Water. 
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WATER- BAPTISM, . 


$4 R. 5 . 
_ IT H 0 U T further Ol 


in the Argument between Mr. 
Pilkington, Le of Litch- 


* field, be Mr. Pothergill of Nar- 
rington, or his friend Mr. Phipps, I preſent. 
you with the following plain thoughts upon 
the Subject of Water-Baptiſm. 
First. Our Lord Jeſus Chriſt, who had 
all power given unto him in heaven and in 
earth, inſtituted Water-Baptiſm for the uſe 
of his holy Church. [Mat. xxviii. 18, 19.] 
For the words muſt be underſtood to mean 
7 perſons with Water, when he Qed 
| recte 


1 3 
rected and enjoined * them in the 
Name of the Futher, and of the Son, and of 

the ' Holy Gboft, For as this is the uſual 


meaning of the word haptize, fo, for a plain 


ftaſan, it cannot here fignify baptizing with 
the Spirir, vix. deus dne wich the 
Spirit, in the Name of the Spirit, or Holy 
Ghoſt, is not ſenſe. Moreover, if þaptizing 
in the Name of the Holy Ghoſt, denotes bap- 
tizing with the Spirit, then, by the ſame 
rule of conſtruction, baprizing in the Name 
of the Father, and of the Son, muſt ſignify 
. baptizing with the Father, and with the Son; 
which is abſurd, and language unknown to 
the New Teſtament. - It is plain therefore, 
that in the words of Inſtitution our Lord 
Jeſus Chriſt ordained the uſe of Water-Bap- 
, 2 os 
_ . Secondly. Water-Baptiſm was inſtituted by 
 Qtviſt as the trite of initiatiun in his Church. 
This appears from the time and manner of 
the Inſtitution, as it ſtands connected with 
diſcipling all Nations. And it is yet further 
evident from what Jeſus ſaid to Nirodemns, 
concerning the way and means of entering 


into the Kingdom of God, or the Chriſtian 


Church. Ln 1 30 Except a man be born 
of Water and of the ; | 
inlo the Kingdom, v God. See hete, Water is 
mentioned expreſsly, and diſtinctly from the 
x uh In the fare manner, and with the 
Iiki preciſion, Paul diſtinguiſhes between the 
N „ Vaſbing 


Spirit, he cannot enter 


„ 
waſhing of regeneration, and renewing of the 
Hay Gboſt. [Tit. iii. 5.) Now, to what can 


: the waſhing of regeneration, or the being born 
of Water, be ſuppoſed to refer, but to Wa- 


| ter-Baptiſm ? In conſequence, and as a fur- 
ther confirmation hereof, Il add, © 
Thirdly, Conformably to Chriſt's Inſtitu- 
tion, the Apoſtles, and other Minifters of 
the Word, received Perſons as Members of 
his Church by Water-Baptiſm.  _ 
Thus, for example, on the day of Pen- 


tecoſt, when the Apoſtles were baptized winrh 


the Holy Ghoſt, according to Chriſt's 
[AZ. i. 5.] the Apoſtle (who had the #eys of 
the Kingdom of Heaven promiſed him [AMax. 
xvi. 19.] to open the Chriſtian Diſpenſation, 
I mean) Peter, ſaid, [AF. ii. 38.) Repent, 
and be baptized, every one of you, in the Name 
of Jeſus Chriſt, for the renſfion of fins, and 
ye fhall receive the Holy Ghoſt. In which 
words, addreſſed to perſons who had an 


hand in the crucifying of Chriſt, we fee that 
their receiving the Holy Ghoſt is mentioned as 


a thing diſtinct from, and urged as a motive 
unto, and what ſhould follow as a conſe- 


quence of, their being baptized. Therefore 


the Baptiſm, which Peter preſſed upon the 
. Fews, was Water -Baptiſm, and not the Bup- 
tiſm of the Spirit. For, upon the contrary 
ſuppoſition, he had exhorted them 7 be bap» 

_ tized with the Spirit, bat they might be bap- 
tired with the Spirit; becauſe receiving ile 


Holy 
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Holy Ghoſt was being baptized with the Spi i- | 


rit, as we ſee in the. caſe of the Apoſtles, 


mentioned before. Conſequently, when it 
is afterwards faid, ver. 4 1. ] then they, that 


glaaly received bis word, were baptized ; as 


this was done in compliance with Peter's 
motion aforeſaid, the meaning muſt un- 


queſtionably be, that they were baptized 


with Water. — "And thus the firſt Chriſtian 


Converts of all, made by the Apoſtles at the 
very. foundation of the Chriſtian Church, 
were initiated members thereof by Water- 


Baptilin, | ; 


Again. W he en * 1 a believed 
Philip, preaching the things concerning. the 


| Kingdom of God, and the name of Teſus 
Cbriſt, . they were bapti zed both men and wo- 


men; [Act. viii. 12.] that is to ſay, they 


were baptized with Water. For, they were 
not baptized. with the Spirit till ſometime 
after; when the Apoſtles, who were at Fe- 
ruſalem, ſent unto them Peter and Jobn; 


who, when they were come down, prayed for 


| them, that they might rective the Holy Ghoſt. 


(For, as. yet, be was fallen upon none of them ; 
only they were baptized in the Name of the 
Lord Feſus.) Then laid they their hands on them, 
and they: received the Holy Gboſt. Acts viii. 


ver. 14—17.] Therefore the Samaritan Con- 
verts were received into the Church of Chriſt 
by Water-Baptiſm. Nor is there the leaſt 


N of pretence here, that they were 
baptized 


„ 


11 855 5 
bagtiped with Water at their admiſſion into 
the Chriſtian Church, in compliance with 
FJewiſb prejudices, or cuſtoms; For the Jews, 
had no dealings with the Samaritans : | Jobn 
iv. 9. ] nor had the Samaritans any, connexion 
with the Jews. 

Again. In the ſame Chap ter [42. vis. 
36—38. we have a clear, 3 and cir- | 
cumſtantial account of Pbilip's baptizing the ' 

Eunucb with Water, And thus from plain 
inconteſtible facts it manifeſtly appears, that, 
according to Chriſt's Inſtitution, both convert 
| Fews and Samaritans, and alſo Fewiſh Pro- 

| ſelytes, were received into his Church by Wa- 

ter-Baptiſm. 

If we purſue the 3 further, we 

3 ſhall find Gentiles too were admited mem- 
bers of the Chriſtian Church, by the ſame 

Rite of Initiation. = 

Remarkable to this purpoſe, and worthy 

of ſpecial obſervation, is the caſe of Cor- 4 

nelius, a Roman Officer, and others with I 

 »t him. For theſe Perſons were not only in- 1 

ittiated by Water-Baptiſm, houngb they had 4 

received the Baptiſm of the Spirit before, 1 

but their having received the Baptiſm of the | 

Spirit already, is ſtrongly urged by the Apoſ- | 

tle Peter, as a good reaſon for their being " 

baptized with Water. Can any man forbid 

Water (ſaid he) Act. x. 47, 48.] that theſe 

| ſhould not be La who have recei w 

5 g the 


FR 


(i 0-7}; 
the Holy Ghoſt, as well as we? And be com- 
manded them'to be baptized in the Name of the 
Lord. Behold here an apoſtolic Precepr, Aa, 

' Precedent, and an open Challenge, in 


favor of Water-Baptiſm ! Not out of con- 


deſcenſion to Jewiſh Prejudices, (to obviate 


that ſtale pretence again) but in the caſe of 
| certain Gentiles, Gon, perhaps, devout | 
Once more, Avus Gentiles; upon their 


 _embracin! Chriſtanity, were likewiſe received 


into the Chriſtian Church in the ſame way, 
and by the ſame Rite of Admiſſion. In Co- 
rinib, "Shen Paul left the Fews, and went 1 
the Gentiles, many of the Corinthians bearing, 
beheved, and were bupti ed. [ Ack. xvi. 6—8. ] 
This was fpoken 1 1 Water-Baptifm, as evi- 
dently appears from what Paul afterwards 
ſaid to ho Corinthians with reference to 
their Baptiſm, on occaſion of che wrong 
uſe which 9 of it, by perverting 
it to factious pu [* chr. 5. 13—17. 
From Corinth E us follow this great Apoſtle 
of the "Gentiles to Epheſus, where we find, 
that certain Perſons (no matter Who) were 
baptized in the Name f the Lori Jeſus. And 
when Poul bud luid bis hands upon them, the 
By Gbo came on them, Rec. [Ad. xix. 5, 6.] 
VEN they were baptized with Water; 
"they were tized before t teecived 
the Holy oy Oval. REM "Fg 


In 


1 83 ] 

In thoft, when the Apoſtle: Peter ſays, 
II Per. iii. 2 1.] the like figure whereunto even 
| Baptiſm doth alſo now ſave us, not the puting 
away of the filth of the Fleſh, but the anſwer of 

à good Conſcience toward God, &c. his words 
plainly refer to Water-Baptiſm, as a thing in 
common uſe amongſt Chriſtians, For they 
contain an uſeful caution againſt laying an 
_undue ſtreſs, and placing too much depen» 
"dence on this external Rite. But ſuch a 
caution had been needleſs, not to lay imper- 


tinent, if Water-Baptiſm had not been com- 


monly uſed and practiſed in thoſe days, that 
is, about the 67th year of our Lord. To 
illuſtrate the matter by a parallel caſe. When 
Paul gave the Jeus a like caution as to 


Circumciſſon, by ſaying, | Rom. ii. 28, 29.} 


be is not @ Jeu, who is one outwardh, net 


ther is that Circumciſion, which is outward in 
the fleſh, &e. his language implies that Cir- 
cumciſion was uſed in the Jeuiſh Church, and 
plainly refers to that uſage. 

Upon the whole then it is manifeſt to any 
unprejudiced eye, that Water-Baptiſm was 
originally appointed by Chriſt, and conſtantly 
practiſed by his Apoſtles, and other Miniſ- 
ters of the Word, as the initiatory Rite in 
the Chriſtian Church. And as this practice 
was introduced and eſtabliſhed: in the apoſ- 
tolic age by the higheſt authority, fo from 


; thence it was tranſmited to the next ages of 
F 2 . all. 


(%] 

all. [Vid. J. Martyr. Apol. 2. J Nor do I 
recolle& that any Perſons in the primitive 
Church ever preſumed to diſapprove, and 

much leſs diſparage Water-Baptiſm, except-. 
ing a certain Woman, named Quintilla, who 
is treated on that account with ſufficient 
contempt. [Vid. Tertullian de Baptiſmo.] 
And I am convinced, that the better the 
ſcheme of Redemption, and the nature of 
the Goſpel Diſpenſation is underſtood, fo 
much the more will the fitneſs and pro- 
priety of Water-Baptiſm be ſeen and ad- 
mired. The Apoſtle Peter, as we ſaw juſt 
Now, calls it a gure. And as it is a ſigni- 
ficant Rite, betokening ſomerhing, ſo what 
Baptiſm by Water is a logen of, a proper ac- 
quaintance with the Chriſtian Covenant, ſealed 
with the Redeemer's blood, that precious 
blood, which was ſbed for the remiſſion of 
fins, will, imagine, cafily diſcover, — But 
in relation to this matter, as alſo for what 
concerns the Subject, and Mode of Baptiſm, 
Se, I refer you to thoſe Treatiſes that are 
already extant, And fo I ſhall conclude in 
the Words of Ananias to Paul after his 

Converſion (Words, which point out at once 
both the a&ual uſe, and the ſymbolical mean- 
ing of Water-Baptiſm, as the Rite of Initia- 
tion in the Church of Chriſt at its firſt eſta- 
bliſhment in the World.) [Act. xxii. 16. 
10 now, why * 7ou f' Ariſe, and e 

baptized, 


= 
baptized, and waſh away thy fins, calling upon 
the Name of the Lord“. From, © 


SIR, .. 


P. S. Amongſt other Books proper to be 
conſulted upon the Subject, the Mode, 
and the Meaning of Baptiſm, ſee Pædo- 
Baptiſin, ſecond part; and Dr. Taylor 
on the Covenant of Grace, and Baptiſm 
the Token of it. 3 


* Tf Chriſtian Baptiſm hath a reference to the Remiſſan 
of Sins, this is no Objection againſt baptizing Infants, but 
rather an Argument for it; becauſe in the Senſe of Scripture, 
which is our Rule, Infants are Sinners, as being ſubje& to 
Death, the penalty of Sin. See Rem. v. 12—21. | 
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